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INTRODUCTION 


The Dharma Sastras were all composed for the times and places in 
which they obtained. The laws and rules were general as well as 
specific to the then current socio-economic circumstances. Much of the 
Dharma Šästras are now redundant and irrelevant. In this text only the 
general laws and protocols which are still relevant today have been 
retained. Some laws of cultural significance and interest have also been 
included. 


The original text, like many Indian texts is not a flowing narrative but 
jumps from subject to subject with frequent deviations from the topic. 
In this text I’ ve combined all the sütras under specific headings to make 
the text more user-friendly. 


I hope this offering will be accepted by all Dharma enthusiasts. 
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AUTHORITY OF THE LAW 
athätas-sämayäcärikän dharmän vyakhyasyamah || 1:1:1:1 Il 
Now, therefore, we will teach the Dharmas which form part of the duty of daily life, as they 
have been decided by the agreement [of those who know the law]. 
Now, therefore — after the study of the srauta and grhya sütras. 


Dharma — ‘acts productive of merit, usually translated by 'duty or law,' is more accurately defined as 
an act which produces the state called apürva, the cause of heavenly bliss and of final liberation. 


Sämaya — ‘agreement, decision of men who know the law, is threefold = vidhi — injunction, niyama — 
restriction or guidelines, and pratisedhä — prohibition. 


dharmajna samayah pramänam \\ 1:1:1:2. |l 


The authority [for Dharma] is the agreement of those who know the law. (Manu 2:6, 12; Yajfi. 
1:7; Gautama 1:1:] 


The Dharma teachings arise from the consensus of those learned scholars who have studied the Scriptures. 
vedäšca || 1:1:1:3. II 
And [the authorities for the latter are] the Vedas alone. 


The knowers of the law are authorities for us and the Vedas alone are their authority. The Vedas are 
therefore the root authority in matters of dharma and adharma. [Gautama 1;1:2] 


INITIATION — 
THE BASIC OUALIFICATION FOR OBSERVING THE LAW 


upanayanam vidyärthasya šrutitas-samskärah || 1:1:1:9. || 
The initiation [upanayana] is the confirmation in accordance with the texts of the Veda, of a 
male who is desirous of [and can make use of] sacred knowledge. 


The deaf and dumb who cannot make use of the sacred knowledge are thus excluded. The stipulation of 
‘male’ excludes women for the reason that their domestic duties precludes them from making use of the 
scriptural knowledge of the Vedas. Although women are required to use certain texts during agnihotra 
etc. it is recommended that they be taught at the time of performance only. 


sarvebhyo vai vedebhyas-sävitryanücyata iti hi brahmanam || 1:1:1:10. Il 
A Brahmana text declares that the Gayatri is learnt for the sake of all the [three] Vedas. 


This statement is to remove the doubt whether the ceremony of initiation is to be repeated for each of the 
Vedas. Only ifthe Atharvana Veda is to be studied is a separate initiation required. 


Tamaso vä esa tamah pravišati yam avidvan upanayate yašcä avidvän iti hi brähmanam || 
1:1:1:11 Il 


A Brähmana text declares that one who's initiated by a guru unlearned in the Veda indeed enters 
darkness, and he who initiates comes from darkness. 


The one who conducts the upanayana ceremony should himself be learned in the Veda. Nowadays it is 
customary for the father to do the teaching of the gāyatr even though unlearned in the Veda. 


brähmana äcäryah smaryate tu || 2:2:4:24 || 


It is declared in the Smrtis that a Brähmana alone should be chosen as teacher [or spiritual 
guide]. 


The reference in the context is to Vedic study. 


Tasminnabhijan avidyä samudetam samähitam samskartäram ipset || 1:1:1:12 Il 


One who desires initiation shall seek to obtain a teacher in whose family sacred learning is 
hereditary, who himself possesses the knowledge of the 6 angas of the Veda [along with the 
meaning], and who is diligent [in following the law]. 


a teacher in whose family sacred learning is hereditary — it must be remembered that at the time of the 
sütras, books were not widely available and learning was confined within families and not institutes of 
learning. 


Samähita means avoiding the proscribed acts and diligently following the prescribed acts. 
Tasminscaiva vidyäkarmäntam avipratipanne dharmebhyah || 1:1:1:13. Il 


And under him the sacred science must be studied until the end, provided [the teacher] does not 
fall down from the ordinances of the law. 


If the teacher does happen to fall from the practice of Dharma then the student has the right to tactfully 
upbraid him, if he continues in malpractice the student should leave and find another teacher. 


Tasmäd dharmän äcinoti sa äcäryah || 1:1:1:14 11 


He from whom one gathers [äcinoti] [the knowledge of] Dharma is called the acarya [teacher]. 
(Manu 2:69, Yajfi. 1:15.) 


tasmai na druhyet kadäcana | 1:1:1:15.11 
The teacher should never be offended in any way. (Manu 2:144.) 
sa hi vidyätastam janayati | tacchrestham janma | 1:1:1:16,17.11 


For he gives a second birth to the student by [imparting to him] sacred learning. This [second] 
birth is the best. (Manu 2:146-148.) 


Because it procures spiritual advancement and the means to liberation. The guru is considered a 
“father” and the students are considered as spiritual sons. The disciples between themselves have the 
relationship of “guru-brothers.” 


sariram eva mätä-pitarau janayatah || 1:1:1:18.1 
The father and the mother produce the body only. (Manu 2:147) 


The body is a mere product of matter and is a vehicle for the jivatman. 


DRESS CODES 
yajnopaviti dvi vastrah || 1:2:6:18. Il 


If the student wears two garments, he shall wear the upper one after the fashion of the sacred 
thread at the sacrifices. (Manu 2:63, Taitt Aran. 2:1;3.) 


At sacrifices the sacred thread passes over the left shoulder and under the right arm. In other words the garment 
shall be worn to expose the right shoulder. 


adho nivitas tv eka vastrah || 1:2:6:19. || 

But, if one wears a [lower] garment only, one shall wrap it around the lower part of his body. 
ävikam särva varnikam | 1:1:3:7. 1 

The skin of a sheep is fit to be worn by all castes, 

kambalašca || 1:1:3:8.1| 


And a blanket made of wool. 


nagno vä || 1:5:15:9. || 
Nor [shall one remain] naked [for a muhurta if it can be helped]. 


A muhurtais a period of 24 minutes. 


THE PROTOCOLS OF STUDENTSHIP 
Acärya adhinah sydd anyatra pataniyebhyah || 1:1:2:19. || 
He shall obey his teacher, except [when ordered to commit] crimes which cause loss of caste. 
Regarding the crimes which cause loss of caste [pataniya], see below, 1,7,21;7 
hitakari guror apratilomayan väcä || 1:1:2:20.11 


One shall do what is beneficial to the teacher, and shall not contradict him. (Manu 2;108, and 
Yajñ. 1. 27.) 

adha asana śāyī || 1:1:2:21.1 

One shall always occupy a couch or seat lower [than that of the teacher]. (Manu 2;108, 198) 
tathā ksära-lavana madhu māmsāni || 1:1:2:23. || 

[He should not partake of] spicy condiments, salt, honey or meat. 


Regarding the meaning of “ksära”— ‘pungent condiments, see Haradatta on 2:6, 15, 15. Other 
commentators explain the term differently. (Manu 2;177; Yajñ. 1,33; and Aśv. Gri: Su. 1.22, 2. 


adivā svāpī || 1:1:2:24.11 

Nor sleep in the day-time. 

agandha sevī || 1:1:2:25.11 

Nor use perfumes. (Manu 2;177; Yajfi. 1:33.) 

maithunam na caret || 1:1:2:26. || 

Nor engage in sexual activities. (Manu 2;180.) 

utsanna Släghah \\ 1:1:2:27.1| 

Nor embellish oneself [by using ointments and the like]. (Manu 2;178; Yajñ. 1:33.) 
praksälayita tv ašuci liptäni guror asamdarse || 1:1:2:29.11 


But, if the body is soiled by unclean things, one shall clean it [with earth or water], in a place 
where one is not seen by a Guru. 


Here, in the section on the teacher, the word guru designates the father and the rest also. Haradatta. 


na-apsu Slaghamanah snäyäd yadi snäyäd dandavat plavet || 1:1:2:30.1| 
One should not frolic about in the water whilst bathing; let him float [motionless] like a stick. 


The gist of this sütra is that bathing, which is normally done in a river or public place should be done 
with restraint and not cause irritation to others using the same ghat for bathing and washing clothes etc. 


Another version of the first portion of this Sūtra, proposed by Haradatta, is: — 


‘Let him not, whilst bathing, clean himself [with soap powder or the like].' Another commentator takes 
Sütra 28 as a prohibition of the daily bath or washing generally ordained for Brahmanas, and refers Sütra 
29 to the naimittika snana or ‘bathing on certain occasions,’ and takes Sūtra 30 as a restriction of the 
latter. 


anrtta darst || 1:1:3:11.11 
Dancing should not be watched [by the student]. (Manu 2:178.) 
sabhäh samäjams ca-agantä || 1:1:3:12.11 


nor should [a student] attend assemblies [for gambling, etc.], nor join crowds [assembled at 
festivals]. 


a janaväda Silah || 1:1:3:13.11 

nor should one be addicted to gossiping. (Manu 11:179; Yajfi. 1:33.) 

rahas Silah || 1:1:3:14.11 

[He should always] be discreet. 

guror udäcäresv akartä svairi karmäni || 1:1:3:15.11 

[a student] should not do anything for his own pleasure in places which his teacher freguents. 


‘Anything for his own pleasure, ie. having conversations with friends, making his toilet, ‘hanging out’ 
etc. 


mrduh || 1:1:3:17..11 

One should be gentle. 

säntah || 1:1:3:18.11 

One should refrain from unsuitable pursuits (or be peaceful). 
däntah || 1:1:3:19.11 

And be tireless in fulfilling one’s duties; 


The explanations of the last two terms, santa [Sūtra 18] and dänta [Sūtra 19], are different from those 
given usually. Sama is usually explained as the exclusive direction of the mind towards God, and 
dama as 'the restraining of the senses’ or self-discipline. 


Hrimän || 1:1:3:20.1| 

[He should be] Modest; 

drdha dhrtih | 1:1:3:21.11 

Self-controlled 

aglamsnuh || 1:1:3:22.11 

Energetic; 

akrodhanah || 1:1:3: 23.11 

Free from anger; 

anasüyuh || 1:1:3:24.1| 

Free from envy. 

na prekseta nagnam striyam || 1:2:7:3.11 

One shall not look at a naked woman. (Manu 4:53; Yajfi. 1:135) 
osadhi vanaspatinam äcchidya na-upajighret || 1:2:7:4.11 


One shall not cut the [leaves or flowers] of herbs or trees, in order to smell them. (Gopatha- 
brähmana 1:2.) 


yadi smayeta-apigrhya smayeta-iti hi brähmanam || 1:2:7:7.1| 


If one smiles, one shall smile covering [the mouth with his hand]; thus says a Vedic text. 
na-upajighret striyam mukhena || 1:2:7:8.11 

He shall not touch a woman with his face, in order to inhale the fragrance of her body. 
na-akäranäd upasprsšet || 1:2:7:10.11 

Nor shall he touch [a woman at all] without a particular reason. (Manu 2:179) 


A proper reason to touch a woman would be when trying to help her, support her, help her up, steady 
her from falling etc. Or in the case of a health service provider, for diagnostic or therapeautic purposes. 


ätma prasamsam para garham iti ca varjayet || 1:2:7:24.11 

One shall avoid self-praise, blaming others, and the like. (Manu 2:179) 

bhuktvä svayam amatram praksälayita || na ca-ucchistam kuryät || 1:1:3:36-37.1| 
After eating, one should clean one’s own bowl and leave no residue. 


ucchistam = ‘residue of food’ — refers to (a) food left on a plate after some one has eaten, (b) food from 
which a portion has already been served to someone before the other diners eat. (c) liguid in a bottle from 
which someone has drunk thus containing their ‘backwash’. 


na ca-asmai $ruti vipratisiddham ucchistam dadyät || yathä ksära lavana madhu mämsäni — 
iti || 1:1:4:5-6.11 
And [the teacher] shall not give him anything [to eat] that is forbidden by the Vedas, [not even 
as] leavings, such as pungent condiments, salt, honey, or meat [and the like]. 
These items are permitted to householders but forbidden to students. 
pitur jyesthasya ca bhrätur ucchistam bhoktavyam \\ 1:1:4:11.1| 
A residue left by a father and an elder brother may be eaten. 
dharma vipratipattāv abhojyam \\ 1:1:4:12.11 
[But] if they act contrary to the law, one must not eat [their leavings]. 


If by eating their leavings one should commit a sin because they contain salt etc, he shall not do so — 
Haradatta. 


niyamesu tapas Sabdah | 1:2:5:1.11 


The word ‘austerity’ [must be understood to apply] to [the observance of] the rules [of 
studentship]. 


The term tapas has many meanings — all of which indicate a ‘generation of internal heat’. It can refer to 
austere yogic practices, self-discipline and meditation as well as the fulfillment or rules and obligations. 


tad atikrame vidya karma nihsravati brahma saha-apatydd etasmät || 1:2:5:2.11 


If the rules are transgressed, study drives out the knowledge of the Veda acquired already, from 
the [offender] and from his children. 


The meaning of the phrase, “Study drives out the Veda, which has already been learnt from him who 
studies transgressing the rules prescribed for the student,” is, “The Veda recited at the Brahma-yajiia 
[daily study], and other religious rites, produces no effect, ie. gains no merit for the reciter.” Manu 3:97. 
Haradatta gives also the following three explanations of this Sūtra adopted by other commentators: — 


a. Ifthese [rules] are transgressed, he loses his capacity for learning, because the Veda forsakes him, etc. 
b. If these rules are transgressed, the capacity for learning and the Veda leave him, etc. 
c. From him who studies whilst transgressing these rules, the Veda goes out, etc. 


tasmäd rsayo- 'avaresu na jäyante niyama atikramät || 1:2:5:4.11 
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On account of that [transgression of the rules of studentship] no rsis are born amongst the 
people of later ages. 


Amongst the avaras means "amongst the people of modem times, those who live in the Kaliyuga." “No 
rsis are born” means there are none who see [receive the revelation of] Mantras i.e. Vedic texts.’— 
Haradatta. 


SERVICE OF THE TEACHER 
guru prasādanīyāni karmäni svastyayanam adhyayana samvrttir iti || 1:2:5:9.1| 


[The duties of a student consist in] acts to please the spiritual teacher, the observance [of rules] 
conducive to his own welfare, and industry in studying. 


“Acts to please the teacher are — washing his feet and the like; observance [of rules] conducive to 
welfare are — obedience to the prohibition to cross a river swimming, to eat pungent condiments, and 
obedience to the injunction to beg.’ — Haradatta. 


ato- 'anyäni nivartante brahmacärinah karmäni || 1:2:5:10.1| 
Acts other than these need not be performed by a student. 
“Acts other than these, such as pilgrimages and the like.” — Haradatta. 
svddhyaya dhrg dharma rucis tapsvy rjur mrduh sidhyati brahmacärt || 1:2:5:11.11 


A religious student who retains what he has learned, who finds pleasure in the fulfilment of the 
law, who keeps the rules of studentship, who is upright and forgiving, attains perfection. 


What this ‘perfection’ is has been declared in Sütras 7, 8. — Haradatta. 
svapnam ca varjayet || 1:1:4:22.11 
And one shall avoid sleeping [whilst the teacher is awake]. 
atha-ahar ahar äcäryam gopäyed dharma artha yuktaih karmabhih || 1:1:4:23.11 


Then [after having risen] he shall assist his teacher daily by acts tending to the acguisition of 
spiritual merit and of wealth. 


Acts tending to the acguisition of merit are here — collecting sacred fuel, Kuša grass, and flowers for 
worship. Acts tending to the acquisition of wealth are — gathering fuel for cooking, etc. (Manu 2:182) 


cestati ca cikirsan-tac chakti visaye || 1:2:6:28.II 


And if the teacher tries [to do something], then [the student] shall offer to do it for him, if it is in 
his power. 


presitas tad eva pratipadyeta || 1:2:7:25.1I 
If one is ordered [by the teacher to do so something], one shall do just that. 
sa guptvä samvisan brüyäd dharma gopäyam äjügupam aham iti || 1:1:4:24.1| 


Having served [the teacher during the day in this manner, one shall say when going to bed]: —'1 
have protected the protector of the Dharma” [my teacher]. 


Another explanation of the words spoken by the student is, “O law, I have protected him; protect thou 
me.” (See also Gopatha-brahmana 1.2.4) 


10 


STUDENT/TEACHER PROTOCOLS 
udite tv äditya äcäryena sametya-upasangrahanam || 1:2:5:18.11 


When he meets his teacher after sunrise [coming for his lesson], he shall touch [his feet]. 
(Manu 2:71) 


upasamgrahya äcärya ity eke || 1:2:5:20.11 

But some declare that he ought to touch the [feet of his] teacher [at every occasion instead of 
saluting him]. 

sästus ca-anägamäd vrttir anyatra || 1:2:7:26.1l 

On account of incompetence, [one may g0] to another teacher [and] study [there]. 


See above, 1:1:1:13, and note. The purpose of the connection with the teacher is education, if the 
teacher is incompetant then he should be abandoned. 


Here also Haradatta states that the permission to leave the teacher is to be restricted to those who have 
not solemnly bound themselves to their teacher by undergoing the ceremony of initiation. 


pramädäd äcäryasya buddhi pürvam vä niyama atikramam rahasi bodhayet || 1:1:4:25.1| 


If the teacher transgresses the law through carelessness or knowingly, one shall point it out to 
him in private. 


This is a very interesting guideline — all teachers are also humans who are subjected to the same errors 
and faults of others. The student should not expect the teacher to be perfect. Vide Taittiriya Upanisad — 
convocational address. 


anivrttau svayam karmäny ärabheta || 1:1:4:26.1| 


If [the teacher] does not cease [to transgress], one shall perform those religious acts [which 
ought to be performed by the teacher]; 


This refers to the obligatory acts of daily living of which the äcärya has been negligent. 
nivartayed vä || 1:1:4:27.1| 
Or one may return home. 


The Sütra refers to a naisthika brahmacarin or professed student, who never leaves his teacher's family, 
and never enters any other order; and it declares his merit to be equal to that of one who becomes a 
householder. (Manu 2:243, 244; Yajfi. 1;49.50) The purpose of living with the teacher is to obtain an 
education, if this contract is not being fulfilled then the student may leave the acarya and return home. 


sarva ahnam su yukto'adhyayanäd anantaro-'adhyäye || tathä guru karmasu \\1:2:5:23,24 ll 


One shall be very attentive the whole day long, never allowing the mind to wander from the 
lesson during the [time devoted to] studying, and [at other times one shall be attentive] to the 
business of the teacher.(Manu 2:191) 


One should help the teacher in whatever other business he is engaged in. 
ähüta adhyäyi ca syät || 1:2:5:26.11 


And one shall study after having been called by the teacher [and not reguest the teacher to begin 
the lesson]. (Yaji. 1:27; Manu 2:191.) 


sada nišäyäm gurum samveSsayet tasya pädau praksälya samvähya || 1:2:6:1.11 


Every day he shall put his teacher to bed after having washed his [teacher's] feet and after 
having massaged him. (Manu 2:209.) 


anujüäta samviset || 1:2:6:2.1| 
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One shall retire to rest after having received [the teacher's permission]. (Manu 2:194.) 
na ca-enam abhiprasarayita || 1:2:6:3.11 

And one shall not stretch out the feet towards him. 

na khatvayam sato-“bhiprasäranam asti-ity eke || 1:2:6:4.11 


Some say, that it is not [offensive] to stretch out the feet [towards the teacher], if he be lying on 
a bed. 


"But, in Apastamba's opinion, it is offensive even in this case.’ — Haradatta. 
na ca-asya sakäše samvisto bhäset || 1:2:6:5.11 
And one shall not address [the teacher], whilst one is in a reclining position. (Manu 2:195.) 
abhibhasitas tv Gsinah pratibrüyät || 1:2:6:6.11 


But one may answer [the teacher] sitting [if the teacher himself is sitting or lying down]. (Manu 
2:196.) 


anütthäya tisthantam || 1:2:6:7.11 

And if [the teacher] stands, [one shall respond] after having risen also. 
gacchantam anugacchet anugam || 1:2:6:8.1| 

One shall walk behind, if he walks. 

dhävantam anudhävet || 1:2:6:9.1| 

One shall run after him, if he runs. 

na sa upänah vestitasird avahita pänir avadhä vä-äsidet || 1:2:6:10.11 


One shall not approach [the teacher] with shoes on, or the head covered, or holding 
[implements]. 


adhvä-äpannas tu karma yukto vä-äsidet || na ced upasidet || 1:2:6:11,12 Il 


But on a journey or occupied in work, one may approach him [with shoes on, with his head 
covered, or holding implements], provided one does not sit down guite near [to the teacher]. 


devam iva-äcäryam upäsita-avikathayann avimanä väcam šušrüsamäno- ‘sya ll 1:2:6:13.11 


One shall approach his guru with the same reverence as a deity, without telling idle stories, 
attentive and listening eagerly to his words. 


anupastha krtah \\ 1:2:6:14.11 
[He shall not sit near him] with one leg placed on the other. 
anuväti vitah || 1:2:6:15.11 


If [on sitting down] the wind blows from the student towards the guru, he shall change his 
place. (Manu 2:203) 


apratistabdhah päninä || anapasrito- “nyatra || 1:2:6:16,17.11 


[He shall sit] without supporting himself with his hands [on the ground], without leaning 
against something [as a wall or the like]. 


sabhä nikasa kata svastarams ca I| 1:2:8:13.11 


[At his teacher's command] he shall also enter an assembly, ascend a roller [which his teacher 
drags along], sit on a mat of fragrant grass or a couch of straw [together with his teacher]. 
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“The roller is an implement used by farmers, with which the ploughed land is made even. If one person 
ascends it and another drags it along, the ground becomes even. If that is dragged by the teacher, the 
student shall ascend it at his command. He shall not disobey from fear of the unseemliness of the 
action.” — Haradatta. 


na-anabhibhäsito gurum abhibhäseta priyäd anyat || 1:2:8:14.1| 
If not addressed by a Guru, he shall not speak to him, except [in order to announce] good news. 


vyupatoda vyupajäva vyabhihäsa udämantrana nämadheya grahana presanäni-iti guror 
varjayet \|1:2:8:15.1I 


He shall avoid touching a Guru [with his finger], whispering [into his ear], laughing [into his 
face], calling out to him, pronouncing his first name or giving him orders and the like [acts]. 


äpady artham jndpayet || 1:2:8:16.11 
In time of need he may attract attention [by any of these acts]. 
äcärya präcärya samnipäte präcäryäya-upasamgrhya-upasamjighrksed || 1:2:8:19.1| 


If his teacher and his teacher's teacher meet, he shall touch the feet of his teacher's teacher, and 
then show his desire to do the same to his teacher. 


desäcäryam, pratisedhed itarah || 1:2:8:20.1| 
The other [the teacher] shall [then] forbid it. 
lupyate puja ca-asya sakäse || 1:2:8:21.11 


And [other marks of] respect [due to the teacher] are omitted in the presence of the [teacher's 
teacher]. 


If one is in the presence of both his guru and his guru’s guru (parama-guru) then all the protocol of 
respect should be paid to the parama-guru and not to the guru. Out of courteousy one may “attempt” to 
do the same to his own guru but the guru should restrain him. 


samädistam adhyäpayantam yävad adhyayanam upasamgrhniydt || 1:4:12:13.1l 


[A student] shall touch the feet of a person, who teaches him at the reguest of his [regular 
teacher], as long as the instruction lasts. 


This rule is a supplement to 1.2. 7, 29. 
nityam arhantam ity eke || 1:4:12:14.11 
Some [declare, that he shall do so] always, [if the substitute is] a worthy person. 
‘A worthy person, ie. on account of his learning or character. — Haradatta. 
na gatir vidyate || 1:4:12:15.1| 
But obedience [as towards the teacher] is not reguired [to be shown towards such a person]. 
vrddhanam tu || 1:4:12:16.11 
And [students] older [than their teacher need not do him obedience]. 


‘According to some, this rule refers only to the time after the instruction has been completed; 
according to others, to the time of studentship.’ — Haradatta. But see Manu 2:151 seq. 


brahmani mitho viniyoge na gatir vidyate || 1:4:12:17.1 


If [two persons] each teach each other mutually [different redactions of] the Veda, obedience 
[towards each other] is not ordained. 


anteväsy anantevasi bhavati vinihita ätmä guräv anaipunam Gpadyamanah || 1:2:8:26.11 
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That student who, attending to two [teachers], accuses his [principal and first] teacher of 
ignorance, remains no [longer] a student. 


Another commentator says, “That student who offends his teacher in word, thought, or deed, and 
directs his mind improperly, ie. does not properly obey, no longer should remain a student.” — 
Haradatta. 


stutim ca guroh samaksam yathä su snätam iti || 1:11:32:10.11 
One should avoid self-praise in front of the teacher, saying, ‘I have properly bathed or the like.” 
datvä ca na-anukathayet || 1:2:7:22.1l 
And having paid [the fee], one shall not boast of having done so. 
krtvä ca na-anusmaret [| 1:2:7:23.1I 
And one shall not remember what one may have done [for the teacher]. 
sthäna äsana cankramana smitesv anucikirsan || 2:2:5:8.|| 
He shall follow [his teacher] in rising, sitting, walking about, and smiling. 
In other words he shall do these acts only after his teacher has done them. 


samnihite mitra purisa vata karma-uccair bhäsä häsa sthevana danta skavana nihsrnkhana 
bhruksepana tälana nisthyäni-iti || 2:2:5:9.11 


In the presence [of the teacher] one shall not defecate, fart, speak aloud, laugh, spit, clean the 
teeth, blow the nose, frown, clap hands, nor snap fingers. 


dare prajäyäm ca-upasparšana bhäsä visrambha pürväh parivarjayet || 2:2:5:10.1| 
Nor shall one tenderly embrace or address caressing words to his spouse or children. 
väkyena väkyasya pratighätam äcäryasya varjayet || Sreyasäm ca || 2:2:5:11,12.11 
One shall not contradict what the teacher says, nor those that are one’s superiors. 


Contradict out ofinsolence or cheek, but ifthere are inconsistencies in the teaching one may make these 
known and seek clarification. 


sarva bhüta pariväda akrosams ca || 2:2:5:13.11 
[One shall not] blame or deprecate any sentient being. 


Haradatta states that “deprecating* is forbidden here once more in order that it should be particularly 
avoided. 


vidyayä ca vidyanam || 2:2:5:14.11 
[One shall not revile one branch of] sacred learning by [invidiously comparing it with] another. 


For example, one shall not say, “The Rig Veda is sweet to the ear, the other Vedas grate on the ear,” or 
“the Taittiriya Veda is a Sakha consisting of leavings,” or “the Brähmana proclaimed by Yajfiavalkya 
is of modern origin.” — Haradatta. “The second sentence refers to the story that Yajfiavalkya vomited 
the Black Yajur Veda, and his fellow-students, becoming partridges, picked it up. Regarding the third 
sentence, see Värttika on Pänini 4, 3, 105, 


muhüms ca-äcärya kulam darsana artho gacched yathäšakty adhihastyam ädäya-api danta 
praksälanäni-iti || 1:2:8:22.1| 
And [if he does not live in the same village], he shall go freguently to his teacher's residence, in 


order to see him, and bring him some [present], with his own hand, be it even only a stick for 
cleaning the teeth. Thus [the duties of a student have been explained]. 
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CONDUCT OF THE TEACHER 


tasmin guror vrttih || 1:2:8:23.1| 
[Now] the conduct of a teacher towards his student [will be explained]. 


putram iva-enam anukäriksan sarva dharmesv anapacchädayamänah su-yukto vidyam 
grähayet || 1:2:8:24 II 


Loving him like his own son, and being attentive, he shall teach him the sacred science, without 
hiding anything in the whole law. 


na ca-enam adhyayana vighnena-ätma arthesu-uparundhyäd anäpatsu || 1:2:8:25.11 


And he shall not employ him for his own purposes to the detriment of his studies, except in 
times of distress. 


adhyayana arthena yam codayen na ca-enam pratyäcaksita || na ca-asmin dosam pasyet || 
1:4:14:3,411 


One whom [a student] asks for instruction, shall certainly not refuse it; Provided he does not 
see in him a fault, [which disgualifies him from being taught]. (Manu 2:109-115.) 


Sayanas ca-adhyäpanam varjayet || 1:11:32:3.1| 

One shall not teach whilst lying on a bed. 

na ca tasyam §ayyayam adhyäpayed yasyäm Sayita || 1:11:32:4.11 

Nor shall one teach [sitting] on that bed on which he lies [at night with his wife]. 
tad dravyanam ca na kathayed ätma samyogena-äcäryah || 1:2:8:6.11 


And the teacher shall not mention the possessions of the [student] with the intention to obtain 
them. 


‘If the teacher comes to the house of his [former] student [who has become a householder], he shall, for 
instance, not say, “Oh, what a beautiful dish!” in such a manner; that his desire to obtain it becomes 
apparent.’ — Haradatta. 


äcäryo- 'apy anäcäryo bhavati Šrutät pariharamänah || 1:2:8:27.11 

A teacher also, who neglects the instruction [of the student], no [longer] remains a teacher. 
aparädhesu ca-enam satatam upälabheta || 1:2:8:28.11 

If the [student] errs, [the teacher] shall always reprove him. 


abhiträsa upaväsa udaka upasparšanam adarsanam iti dandä yathämätram Āā nivrtteh || 
1:2:8:29. 1| 


Threatening, fasting, bathing in [cold] water, and banishment from the teacher's presence are the 
punishments [which are to be employed], according to the greatness [of the fault], until [the 
student] stops [offending]. 


The first sanction should be threatening, if this doesn’t work then the student should be made to fast 
or bathe in cold water, orif the student is still not corrected then he should be banished from the class 
for a certain time. [See also Manu 8:299, where corporal punishment is permitted but apparently 
Apastamba doesn’t approve ofit.] 


nivrttam carita brahmacaryam anyebhyo dharmebhyo- “nantaro bhava-ity atisrjet || 
1:2:8:30.11 


He shall dismiss [the student], after he has performed the ceremony of the Samävartana 
(graduation ceremony) and has finished his studentship, with these words, “Apply yourself 
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henceforth to other duties.’ 
na samävrtte samädeso vidyate || 1:4:12:5.1I 


There is no provision for orders to be given [by the äcärya] to a graduate student. 


Haradatta gives as an example the order to fetch water, and adds that a voluntary act on a former 
student's part ought not to be forbidden. In other words once a student has graduated the teacher has no 
authority to issue orders to him — he is completely independent but may if he wishes he may perform 
voluntary acts to please the teacher. 


samävrttam ced äcäryo- “abhyägacchet tam abhimukho- ‘ abhyägamya tasya- upasamgrhya 
na bibhatsamäna udakam upaspršet puraskrtya- upasthäpya yathä upadesam . püjayet || 
2:2:5:4.1l 


If the [former] teacher visits him after he has returned home, he shall go out to meet him, and 
touch his [feet], without washing afterwards showing disgust. He shall let him enter the house 
first, and then fetch [the materials necessary for a hospitable reception], and honour him 
according to the rule. 


Though he may suspect that the teacher had been defiled by the touch of a Candäla or the like, still he 
shall not show disgust nor wash himself.’ — Haradatta. 


Regarding the rule of receiving guests, see below, 2:4, 8, 6 seq. 
nivese hi vrtte naiyamikani Šrüyante l| 1:4:12:22. || 


For after the student has settled as a householder, he is ordered by the Veda, to perform the 
daily rites. 


The housholder has duties towards his family and society and thus should not be staying away from 
his family for 2 whole months in order to continue his studies. 


agnihotram atithayah || 1:4:14:1.1| 
[That is to say] the Agnihotra and hospitality, 


The Agnihotra, i.e. certain daily oblations of clarified butter. Atithayah is the daily feeding of strangers 
and travellers who happen to pass through the village. 


PROTOCOLS WITH THE ACARYA’S FAMILY 
anyatra-upasamgrahandd ucchista ašanäc ca-äcäryavad äcärya dare vrttih || 1:2:7:27.)1 


One shall behave towards his teacher's wife as towards the teacher himself, but shall not touch 
her feet, nor eat the residue of her food. (Manu 2:208 -212) 


tathä samädiste “dhyäpayati || 1:2:7:28.1| 
So also [shall he behave] towards one who teaches him at [the teacher's] command, 


"Theuse of the present tense — “adhyäpayati,” shows that this rule holds good only for the time during 
which he is taught by such a person.' — Haradatta. 


vrddhatare ca sa brahmacärini || 1:2:7:29.11 
And also to a fellow-student who is superior [in learning and years]. 


Because [an older fellow-student] is of use to him, according to the verse:—One-fourth [of his 
learning] a student receives from his teacher, one-fourth he acquires by his own intelligence, one- 
fourth from his fellow-students, one-fourth he is taught by time. — Haradatta. 


ucchista ašana varjam äcäryavad äcärya-putre vrttih || 1:2:7:30.1| 


He shall behave to his teacher's son [who is superior to himself in learning or years] as to his 
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teacher, but not eat the residue of his food. (Manu 2:207-209.) 
samävrttasya-apy etad eva sämayäcärikam \\ 1:2:7:31.11 


Though he may have returned home, the conduct towards his [teacher and the rest] which is 
prescribed by the rules of conduct settled by the agreement [of those who know the law, must 
be observed by him to the end]. 


SEATING PROTOCOL 

abhimukho- “nabhimukham | 1:2:6:20.11 
One shall face the teacher though the latter does not face him. (Manu 2:197.) 
anäsanno- “natidüre || 1:2:6:21.1I 
One shall sit neither too near to, nor too far [from the teacher], 
yavad asino bähubhyäm präpnuyät || 1:2:6:22.11 
[But] at such a distance, that [the teacher] may be able to reach him with his arms [without 
rising]. 
aprati vätam || 1:2:6:23.11 
[He shall not sit in such a position] that the wind blows from the teacher, towards himself. 
eka adhyäyi daksinam bähum praty upasidet || 1:2:6:24.1I 
[If there is] only one student, one shall sit at the right hand [of the teacher]. 

The formality is to prostrate when coming into the presence of the äcärya and then sit to his right. 
yatha avakäsam bahavah || 1:2:6:25.1| 
If there are many, [they may sit] as it may be convenient. 
tisthati ca na-äsita -anäsana yoga vihite || 1:2:6:26.11 
If the master [is not honoured with a seat and] stands, the [student] shall not sit down. 


When accompanying a teacher on a visit, if a seat is not offered to the teacher, the student should not 
sit down either. 


uccaistaram na-äsita || 1:2:8:8.1| 

He shall not sit on a seat higher [than that of his teacher]. 

tathä bahu päde || 1:2:8:9.11 

Nor on a seat that has more legs [than that of his teacher]. 

sarvatah pratisthite Il 1:2:8:10.11 

Nor on a seat that stands more firmly fixed [on the ground than that of his teacher]. 


"When he gives to his teacher a wooden seat [with legs], he shall not sit on a cane-seat [without legs], 
for the latter touches the ground on all sides.’ — Haradatta. 


Sayya asane ca-äcarite na-ävise || 1:2:8:11.11 
Nor shall one sit or lie on a couch or seat which is used [by the teacher]. (Manu 2:119.) 
yanam ukto- “dhvany anvärohet || 1:2:8:12.11 


If he is ordered [by his teacher], he shall on a journey ascend a carriage after him. 
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This ruleis an exception to 1.2.7, 5. Manu 2:204. 
äsane §ayane bhaksye bhojye väsasi vä samnihite nihinatara vrttih syät || 2:2:5:5. || 


If [his former teacher is] present, he himself shall use a seat, a bed, food, and garments inferior 
to, and lower [than those offered to the teacher]. 


tisthan savyena päninä- anugrhya-äcäryam äcamapet || 2:2:5:6.1I 


Standing [slighty bent], one shall place the left hand [under the water-vessel, and bending with 
his other hand its mouth downwards], he shall offer to his teacher water for sipping. 


According to Haradatta, the repetition of the word äcäryam, ‘the teacher,’ in this Sūtra, indicates that 
the rule holds good not only when the teacher comes as a guest to his former student, but on every 
occasion when he receives water for sipping. 


PROTOCOLS IN THE PRESENCE OF OTHER GURUS 


na ca-asya sakäše- ‘nvak sthaninam upasamgrhniyat || 1:2:6:29.11 
And, if his teacher is near, one shall not touch [the feet of] another Guru who is inferior [in 
dignity]; 
The term Guru includes a father, maternal uncle, etc. [see above], and these are inferior to the teacher. 
Manu 2:205. 


gotrena vä kirtayet |l 1:2:6:30.1| 


Nor shall one praise [such a person in the teacher's presence] by [pronouncing the name of] his 
clan (gotra). 


na ca-enam praty uttisthed anittisthed vä || api cet tasya guruh syät || 1:2:6:31,3211 


Nor shall one rise to meet such an [inferior Guru] or rise after him, even if he be a Guru of his 
teacher. 


"The student is not to show the mentioned marks of respect to any of his own inferior Gurus, even if the 
person is the Guru, eg. the maternal uncle, of his teacher. — Haradatta. 


desat tv äsanäc ca samsarpet || 1:2:6:33.I| 
But he shall leave his place and his seat, [in order to show him respect.] 
nämnä tad anteväsinam gurum apy ätmana ity eke || 1:2:6:34.1| 


Some say, that [he may address] a student of his teacher by [pronouncing] his name, if he is 
also one of his [the student's] own Gurus. 


“But Apastamba's own opinion is that he ought not to address by name a [maternal uncle or other] Guru 
[who visits his teacher].’ — Haradatta. 


yasmims tv anäcärya sambandhdd gauravam vrttis tasminn anvak sthäntye- ‘py äcäryasya || 
1:2:6:35.ll 


But towards such a person who is generally revered for some other reason than being the 
teacher [eg. for his learning], the [student] should behave as towards his teacher, though he be 
inferior in dignity to the latter. 


yan anyän pašyato- 'asya-upasamgrhniyat tadä tv ete- upasamgrähyäh \\1:2:7:13.1| 


But if [a teacher], in front of his [student], touches the feet of any other persons, then he [the 
student also] must touch their feet, [as long as he is] in that [state of student-ship]. 


“Another [commentator] says, “He, the student, must touch their feet [at every meeting] from that time 
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[when he first saw his teacher do it].” Because the word “but” is used in the Sūtra, he must do so even 
after he has returned home [on completion of his studies].” — Haradatta. 


PROTOCOLS FOR VEDIC STUDY 
Srävanyäm paurnamäsyäm adhyäyam upäkrtya mäsam pradose na-adhiyita || 1:3:9:1.11 


After having performed the Upäkarma for studying the Veda on the full moon of the month 
Srävana [July-August], he shall for one month not study in the evening. 


The Upakarma is the ceremony which is performed every year at the beginning of the course of study. 
It is in fact the solemn opening of the Brahmanic term. Because Apastambauses the word evening [ie. 
first part of the night] it is not a fault to study later in the night. — Haradatta. Manu 4:95; Yajfi 1:42. 
143; 


ardhapanicamams caturo mäsän ity eke || 1:3:9:3.11 
Some declare, [that he shall study] for four months and a half. 


According to this latter opinion the Upakarma should be performed on the full moon of Bhädrapada, 
as has been taught in another work (Manu 4:95): the [time ofthe] Utsarjana, [the solemn closing ofthe 
term] should be advanced; and after the Utsarjana has been performed, one may study the Veda during 
the bright nights of each month until the full moon of Šrävana, in order to fix in one's mind the part 
learned already and in the dark fortnight of each month one may study the Vedängas, ie. grammar and 
the rest (Manu 4:98). On the full moon of Šrävana the Upakarma should be performed once more, and 
that part ofthe Veda should be studied which has not yet been learned. — Haradatta. 


nigamesv adhyayanam varjayet || 1:3:9:4.1 
He shall avoid studying the Veda on a high-road. 
Nigamah, ‘high-roads,’ are squares and the like. — Haradatta. 
smašäne sarvatah samyä präsät || 1:3:9:6.11 
He shall never study in a cremation-ground nor anywhere near it within the throw of a Samya. 


The Samya is either the pin in the bullock's yoke or the round stick, about a foot and a half in length, which is 
used for the preparation of the Vedi, (Manu 4:116; Yajf. 1:148.) 


grämena-adhyavasite ksetrena vä na-anadhyäyah || 1:3:9:7.1| 


If a village has been built over [a cremation-round] or its surface has been cultivated as a field, 
the recitation of the Veda [in such a place] is not prohibited. 


If one has not been informed that it used to be a cremation-ground. 

jiiäyamäne tu tasminn eva dese na-adhiyita || 1:3:9:8.1| 

But if that place is known to have been [a cremation-ground], he shall not study [there] 
‘Nor anywhere near it within the throw of a Samya.’ This must be understood from Sūtra 6. 


Brahma adhyesyamäno malavad väsasä-icchan sambhäsitum brähmanena sambhäsya tayä 
sambhäseta | sambhäsya tu brähmanena-eva sambhasya-adhiyita | evam tasyäh praja 
nihŠreyasam || 1:3:9:13.1I 


If he, who is about to study the Veda, wishes to talk to a menstruating woman, he shall first 
speak to a Brahmana and then to her, then again speak to a Brahmana, and afterwards study. 
Thereby the children [of that woman] will be blessed. 


The last part of the Sūtra may also be interpreted: “Thus she will be blessed with children.” — 
Haradatta. 


antah §avam || 1:3:9:14.11 
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[He shall not study in a village] in which a corpse lies; (Manu 4:108; Yajfi. 1:148.) 
ahoräträv amäväsyäsu || 1:3:9:28.11 


At the new moon, [he shall not study] for two days and two nights. (Manu 4:113; Yajfi. 
1:146.) 


"For two days," ie. on the day of the new moon and the preceding one, the fourteenth of the half 
month.’ — Haradatta. 


cäturmäsisu ca || 1:3:10:1 II 


[Nor shall he study] on the days of the full moons of those months in which the caturmasya 
sacrifice may be performed [nor on the days preceding them]. 


The three full-moon days are Phalguni [February-March], Asadhi [June-July], Karttika [October- 
November]. 
Caturmasya is the period of the rainy season lasting for 4 months. 


vairamano gurusv astäkya aupäkarana iti try ahah || 1:3:10:2.1| 


At the time of the Vedotsarga, on the death of Gurus, at the Astaka-Sräddha, and at the time of 
the Upäkarma, [he shall not study] for three days; 


The Vedotsarga is the ceremony which is performed at the end of the Brahmanic term, in January. ‘In 
the case of the death of a Guru, the vacation begins with the day on which the death occurs. On the 
other occasions mentioned he shall not study on the day preceding [the ceremony], on the day [of the 
ceremony], nor on the day following it" — Haradatta. (Manu 4:119; Yajñ. 1:144.) "The Gurus' 
intended here, are fathers-in-law, uncles, etc. 


tathä sambandhesu jäätisu | 1:3:10:3.11 
Likewise if near relations have died. 


"This rule applies to a student only. It is known from another work that those who have been tainted by 
impurity [on the death of a relation], must not study whilst the impurity lasts.'— Haradatta. Yajf. 1. 
144. 


mätari pitary äcärya iti dvädaša ahah || 1:3:10:4.11 

[He shall not study] for twelve days, if his mother, father, or teacher have died. 

anubhävinäm ca pariväpanam || 1:3:10:6.11 

Persons who are younger [than the relation deceased], must shave [their hair and beard]. 
The word anubhävinah, is interpreted by Haradatta as “persons who are younger than the deceased.” 

acarye trin ahoräträn ity eke || 1:3:10:10.11 


Some declare, that, upon the death of the teacher, [the reading should be interrupted] for three 
days and three nights. 


But in his opinion it should be twelve days, as declared above, Sütra 4. — Haradatta. It appears, 
therefore, that this Sütra is to be connected with Sütra 4. 


Srotriya samsthäyäm aparisamvatsaräyäm ekām || 1:3:10:11.11 


If [he hears of] the death of a learned Brähmana [Srotriya] before a, full year [since the death] 
has elapsed, [he shall interrupt his study] for one night [and day]. 


Because the word “death” is used here, that alone is the reason [for stopping the study], in the case of 
Gurus and the rest [ie. the word 'died' must be understood in Sütra 2 and the following ones — 
Haradatta 


ubhayata upasamgrahanam adhijigamsamanasya-adhitya ca || 1:3:10:17.11 


When a student desires to study or has finished his lesson, he shall at both occasions touch the 
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feet of his teacher. (Manu 2:73) 
adhiyänesu vä yatra-anyo vyaveyäd etam eva šabdam utsrjya-adhiyita || 1:3:10:18.11 


Or if, whilst they study, another person comes in, he shall continue his recitation, after those 
words [“Ho, study!’] have been pronounced [by the newcomer]. 


Haradatta states that the plural [‘they study’] is useless, the use of the verb in the singular may be 
excused thereby, that the advice is addressed to each of the persons engaged in study. (Manu 4:122.) 


putt gandhah || 1:3:10:24.1I 
A foul smell [is a reason for the discontinuance of study]. (Manu 4:107; Yajfi. 1:150) 
Suktam ca- ätma samyuktam || 1:3:10:25.1 


Heartburn or indigestion, [is a reason for the discontinuance of the recitation, until the heart- 
burn ceases]. (Manu 4:121) 


pradose ca bhuktvä || 1:3:10:261l 
[Nor shall one study] after having eaten in the evening, 
“Therefore he shall dine only after having finished his study.” — Haradatta. 

sandhyoh \\ 1:3:11:15.11 

[He shall not study or teach] in the twilight, (Yajñ. 1:145; Manu 4:113) 
naktam ca- apävrte || 1:3:11:18.11 

Nor at night with open doors, 

diva ca- apihite || 1:3:11:19.11 

Nor in the day-time with shut doors. 

ananüktam ca-apartau chandaso na- adhiyita || 1:3:11:35.1| 

Out of term he shall not study any part of the Veda which he has not learnt before. 
pradose ca || 1:3:11:36.11 

Nor [shall he study during term some new part of the Veda] in the evening. 


Other commentators interpret the Sūtra in a different sense. They take it to mean: —'And during the 
night [from the twelfth to the thirteenth of each half of the month, he shall not study at all, be it in or 
out of term].’ 


särvakälikam ämnätam || 1:3:11:37.11 


That which has been studied before, must never be studied [during the vacation or in the 
evening]. 


“What has been studied before, must not be studied [again] at any time in the vacation nor in the 
evening.’ — Haradatta 


tapah svädhyäya iti brähmanam || 1:4:12:1.11 
A Brahmana declares, “The daily recitation [of the Veda] is Tapas’ 


It procures as much reward as penance. — Haradatta. Manu 2:166; The phrase occurs frequently in the 
Brähmanas, e g. Taitt. Ar. 2:14:3 


tatra Srityate | sa yadi tisthann äsinah Sayäno vä svädhyäyam adhite tapa eva tat tapyate 
tapo hi svädhyäya iti || 1:4:12:2.11 


In the same [sacred text] it is also declared, “Whether he recites the daily portion of the Veda 
standing, or sitting, or lying down, he performs austerity thereby; for the daily recitation is 
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austerity.’ 


Regarding the proper position at the “Veda-offering,” or daily recitation, see above, 1:3:11:23 and 
Taitt. Ar. 2:11:3. Passages similar to the first part of the sentence quoted in this sütra occur Taitt. Ar. 
2:12:3, and 15:3. It ought to be observed, that the Taitt. Ar. in both places has the word 'vrajan, 
which is also read in the P. and P. U. MSS. The second part is taken apparently from the same work, 
2:14, 2. 


om kärah svarga dväram tasmdd brahma- adhyesyamäna etad ädi pratipadyeta || 1:4:12:6.11 


The syllable ‘om’ is the door of heaven. Therefore he who is about to study the Veda, shall 
begin [his lesson] by [pronouncing] it. (Compare also Taitt. Ar. 1:2:4 and Manu 2:74.) 


vikatham ca-anyäm krtvä-evam laukikyä vaca vyävartate brahma || 1:4:12:7.11 


If he has spoken anything else [than what refers to the lesson, he shall resume his reading by 
repeating the word “Om']. Thus the Veda is separated from profane speech. 


loke ca bhüti karmasv etad ädiny eva väkyäni syur yathä punya aham svasti rddhim iti || 
1:4:12:9.11 


And in common life, at the occasion of ceremonies performed for the sake of welfare, the 
sentences shall be headed by this word, as, for instance, “[om] an auspicious day,’ “[Om] 
welfare,’ [Om] prosperity.’ 


The example given in the Sūtra is that of the Punyaha-vacana, which precedes every Grhya ceremony, 
and at which the sacrificer requests a number of invited Brahmanas to wish him success. The complete 
sentences are, as follows: The sacrificer: — Om karmanah punyäham bhavanto bruvantu, “Om, wish 
that the day may be auspicious for the performance of the ceremony.’ The Brahmanas:—Om 
punyäham karmana iti, Om, may the day be auspicious for the ceremony.’ In the same manner the 
Brahmanas afterwards wish “welfare,” svasti, ‘prosperity,’ vriddhi ‘advancement’ to the sacrificer. 


PROTOCOLS FOR SALUTING 
mätari pitary äcäryavat-Sušrüsä || 1:4:14:6.1| 


Towards a mother [grandmother and great-grandmother] and a father [grandfather and great- 
grandfather] the same obedience must be shown as towards a teacher. (Manu 2:228, 235.) 


samävrttena sarve gurava upasangrähyäh || 1:4:14:7.1| 
The feet of all Gurus must be touched [every day] by a student who has graduated. 


The word Gurus, ‘venerable persons,’ includes besides the teacher and persons mentioned in the 
preceding Sütra, an elder brother, a maternal uncle, and all others who are one's betters or elders. See 
above, 1. 2.6, 29-35 


prosya ca samägame || 1:4:14:8.Il 
And also on meeting them, after returning from a journey. 

That is to say, whether he himself or the venerable persons undertook the journey. — Haradatta. 
bhrätrsu bhaginisu ca yathä pürvam upasangrahanam || 1:4:14:9.11 


The feet of [elder] brothers and sisters must be touched, according to the order of their seniority. 
(Manu 2:133.) 


nityä ca puja yathä upadesam || 1:4:14:10.1| 


And respect [must] always [be shown to one's elders and betters], according to the injunction 
[given above and according to the order of their seniority]. 


See above, 1.4, 13, 2. 
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rtvik švašura pitrvya mätulän avara vayasah pratyutthäya- abhivadet || 1:4:14:11.11 


He shall salute an officiating priest, a father-in-law, a father's brother, and a mother's brother, 
[though they may be] younger than he himself, and [when saluting] rise to meet them. (Manu 
2:130.) 


The term used for “salutation” is abhivadanam — which is a formal salution in which one introduces 
oneself, mentioning one’s clan, Vedic school and the branch of Vedic studies that one has completed. 


tusnim vā- upasangrhniyät || 1:4:14:12.11 
Or he may silently touch their feet. 


dasa varsam paura sakhyam pafica varsam tu cäranam | 
tri varsa pürvah Srotriyah abhivädanam arhati || 1:4:14:13.11 


A friendship lasting for ten years with fellow citizens [is a reason for giving a salutation, and so 
is] a friendship, contracted at school, which has lasted for five years. But a learned Brähmana 
[known] for less than three years, must be saluted. (Manu 11:134.) 


jnayamdne vayo visese vrddhataräya- abhivädyam || 1:4:14:14.11 


If the age [of several persons whom one meets] is exactly known, one must salute the eldest 
[first]. 


visama gatäya-agurave na- abhivädyam || 1:4:14:15.11 


One need not formally salute a person, who is not a Guru, and who stands in a lower or higher 
place than oneself. 


anvaruhya vä-abhivädayita | 1:4:14:16.1| 

Or he may descend or ascend [to the place where such a person stands] and salute him. 
This Sütra, like the preceding, refers to those who are not “Gurus.” 

sarvatra tu pratyutthäya-abhivädanam || 1:4:14:17.11 


But every one [Gurus and others] he shall salute, after having risen [from his seat]. (Manu 
2:120.) 


aprayatena na- abhivädyam || tathä-aprayatäya || aprayatas ca na pratyabhivadet || 
1:4:14:18,19,2011 


If he is impure, he shall not greet [anybody]; [nor shall he greet] a person who is impure, nor 
shall he, being impure, return a salutation. 


‘Impure,’ ie. unfit for associating with others on account of the death of relations or through other 
causes, see below, 1.5, 15, 7 seq. 


pati vayasah striyah || 1:4:14:21.1I 

Married women [must be saluted] according to the [respective] ages of their husbands. 
na sa upänah vestita širä avahita pänir vā- abhivädayita || 1:4:14:22.11 

One shall not salute with shoes on, or head covered, or hands full. 

na-asambhasya Srotriyam vyativrajet | 1:4:14:30.1| 

He shall not pass a learned Brahmana without addressing him; 

aranye ca Striyam || 1:4:14:31.11 

Nor an [unaccompanied] woman in a forest [or any other lonely place]. 


He shall address a woman in order to reassure her, and do it in these terms: — “Mother, or sister, what 
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can I do for you? Don't be afraid!’ etc. — Haradatta. 


GOOD MANNERS 
prsthatas ca-ätmanah pani na samSlesayet || 2:6:12:12.11 
One shall not join one’s hands behind the back. 


While standing in company one should keep one’s hands visible — i.e. standing with one’s arms 
folded is respectful. 


bhasma tusä adhisthanam || 2:8:20:11.1 
One shall avoid to tread on ashes or husks of grain. (Manu 4:78.) 
pada pädasya praksälanam adhisthanam ca varjayet || 2:8:20:12.1| 
[and] washing one foot with the other, or to place one foot on the other, 
prenkholanam ca pädayoh || 2:8:20:13. || 
And to swing one’s feet, 
jänuni ca-atyadhanam janghäyäh || 2:8:20:14.1| 
And to place one leg crosswise over the knee [of the other], 
nakhais ca nakha vädanam || 2:8:20:15.1| 
And to pare the nails [in front of others] 
sphotanäni ca-akäranät || 2:8:20:16.1| 
Or to make [finger joints] crack without a [good] reason, 
Good reasons for cracking the joints are fatigue or rheumatism.’ — Haradatta. 
yac ca-anyat paricaksate || 2:8:20:17.11 
And all other [acts] which they blame. 
All other acts which are socially unacceptable according to time place and circumstance. 


agnimapo brähmanam gä devatä dvaram prativätam ca Sakti visaye na- abhiprasärayita || 
1:11:30:22 ll 


If possible, one shall not stretch out the feet towards a fire, water, a Brahmana, a cow, [images 
of] the gods, a door, or against the wind. 


The prohibition to stretch the feet towards a fire occurs also Manu 4, 53; Yajfi. 1:137. 
purusam ca-ubhayor devatänäm rdajnas ca || 1:11:31:5.1| 
And one shall not speak evil of the gods or of the ruler. (Manu 4.163) 
bradhmanasya gor iti pada upasparsanam varjayet || 1:11:31:6.11 
One shall not touch a Brähmana, a cow, nor any other [venerable beings] with the foot. 
hastena ca-akäranät || 1:11:31:7.11 
[Nor] with the hand, except for particular reasons. 
gor daksinänäm kumäryäš ca parivädän varjayet || 1:11:31:8.11 
One shall not mention the blemishes of a cow, of honorarium (daksina), or of a girl. 


na-asau me sapatna iti brüyät | yady asau me sapatna iti brüyäd dvisantam bhrätrvyam 
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Janayet Il 1:11:31:15.11 


[In company] One should never say, “This person is my enemy.’ If one says, “This person is 
my enemy,’ an enemy will be created, who will show his hatred. 


na-indra dhanur iti parasmai prabrüpyät || 1:11:31:16.1l 

If one sees a rainbow, one must not say to others, “Here is Indra’s bow.’ (Manu 4.59.) 
udyantam astam yantam ca-ädityam daršane varjayet || 1:11:31:18.11 

One shall avoid looking at the sun when itrises or sets. (Manu 4.37.) 


divä-ädityah sattvani gopäyati naktam candramäs tasmäd amäväsyäyam nisayam_ svadhiya 
ätmano guptim icchet präyatya brahmacaryakäle caryayä ca || 1:11:31:19.11 


During the day the sun protects the creatures, during the night the moon. Therefore let one 
eagerly strive to protect oneself on the night of the new moon by purity, continence, and rites 
adapted for the season. (Manu 4.153.) 


krodhädims ca bhüta dähtyän dosän varjayet || 1:11:31:23.1I 
And let one avoid the faults that destroy sentient beings such as anger and the like. 
See above, 1:8:23:4 and 5, and Manu 4, 163 


MARRIAGE 
mätuš ca yoni sambandhebhyah || 2:5:11:16.11 
[One should not marry] one related [within six degrees] on the mother’s or [the father’s] side. 


The term yoni-sambandha, ‘related [within six degrees],’ corresponds to the more common Sapinda 
of Manu, Yajfiavalkya, and others. 


brähme vivahe bandhu Sila Šruta arogyäni buddhva prajä sahatva karmabhyah 
pratipddayet-Sakti visayena- alamkrtya || 2:5:11:17.11 


At the Brahma-marriage, he shall give away [his daughter] for procreation and performing the 
duties that must be performed together [by a householder & his wife], after having investigated 
[the bridegroom’s] family, character, learning, and health, and after having given [to the bride] 
ornaments according to his ability. (Manu 3:27; Yajñ. 1:58) 


arse duhitrmate mithunau gävau deyau || 2:5:11:18.11 


In the Arsa form of marriage, the bridegroom shall present to the father of the bride a bull and a 
cow. (Manu 3:29; Yajfi. 1:59). 


daive yajna tantra rtvije pratipädayet || 2:5:11:19.1l 


In the Daiva form of marriage, [the father] shall give her to an officiating priest, who is 
performing a Šrauta-sacrifice. (Manu 3:28; Yajfi. 1:59) 


mithah kämät sämvartete sa gändharvah || 2:5:11:20.11 


If a maiden and a lover unite themselves through mutual love, that is called the Gändharva-rite. 
(Manu 3:32; Yajfi. 1:61) 


Sakti visayena dravyäni datvä vaheran sa äsurah || 2:6:12:1.11 


If the suitor pays as much money [for his bride] as he can afford, and marries her [afterwards], 
that [marriage is called] the Asura-rite. (Manu 3:31; Yajñ. 1:61.) 


It must be understood that, at this rite, a regular sale of the bride must take place. If a suitor merely 
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gives presents to the bride, that is not an Asura-marriage. 


=A = 


duhitrmatah prothayitvä vaheran (prothayitva avaheran ) sa raksasah || 2:6:12:2.|| 


If the [bridegroom and his friends] abduct [the bride] after having overcome [by force] her 
father [or relations], that is called the Räksasa-rite. (Manu 3:33; Yajfi. 1:61.) 


Haradatta points out that the other law-books enumerate two additional marriage-rites, the Prajapatya 
or Kaya and the Paisaca. But Vasistha 1:29-35, like Apastamba, gives six rites only. 


tesam traya ädyäh prasastah pürvah pürvah śreyān || 2:6:12:3.11 


The first three amongst these [marriage-rites are considered] praiseworthy; each preceding one 
better than the one following. (Manu 3:24, 25; Yajfi. 1:58-60.) 


bhoktä ca dharma avipratisiddhän bhogän || 22 || evam ubhau lokäv abhijayati || 
2:8:20:22,2311 


And one may enjoy those pleasures which are not forbidden by the Dharma, [behaving] thus 
one conguers both worlds. 


carite yathä puram dharmäd-hi sambandhah || 2:10:27:1.1 


If [adulteresses] have performed [the prescribed penance], they are to be treated as before [their 
fault]. For the connection [of husband and wife] takes place through the law. 


sagotra sthaniyam na parebhyah samäcakstta || kuläya hi stri pradtyata ity upadisanti || 
2:10:27:2,311 


[A husband] shall not hand over his [wife], who belongs to his own gotra, to others [than to his 
blood-line], in order to beget children for himself, for they declare, that a bride is given to the 
family [of her husband, and not to the husband alone]. 


This Sütra refers to the begetting of a surrogate or ksetraja son, and gives the usual rule, that only the 
Sagotras or clansman who is related by blood, a brother, a cousin, brother-in-law, etc. shall be 
employed as sperm donors rather than strangers. A woman is given to a family rather than an 
individual and therefore, in a pre-industrial agrarian society, it was in the interests of the whole family 
that procreation occurs some how or other. 


tad vyatikrame khalu punar ubhayor narakah || 2:10:27:6.1| 
If the [marriage vow] is transgressed, both [husband and wife] certainly go to hell. 
dharma prajä sampanne dare na-anyäm kurvita | 2:5:11:12.1| 


If one has a wife who [is willing and able] to perform [her share of] the religious duties and 
who bears sons, he shall not take a second. (Manu 9:95; Yajfi. 1:76.) 


anyatara abhäve käryä prag agnyddheyadt || 2:5:11:13.11 


If a wife is deficient in one of these two [qualities], he shall take another, [but] before he kindles 
the fires [of the Agnihotra]. (Manu 9:80, 81; Yajñ. 1:73.) 


ädhäne hi satikarmabhih sambadhyate yesäm etad angam || 2:5:11:14.1| 


For a wife who assists at the kindling of the fires, becomes connected with those religious rites 
of which that [fire-kindling] forms a part. 


A wife who assists at the kindling of the fires for any sacrificial rite, becomes connected with that rite 
like any priest, and in that rite no other woman can take her place. Hence in the case of an Agnihotra, 
which lasts during the performer’s lifetime, or at least as long as he is a householder, the performer 
cannot take another principal wife after he once has begun his sacrifice. If the wife of an Agnihotrin 
dies, he must marry again, and also kindle his fires afresh. Manu 5:167, 1 68; Yajñ. 1.89. 


pani grahanäd adhi grhamedhinor vratam || 2:1:1:1.11 
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After marriage the rites prescribed for a householder and his wife [must be performed]. 


According to Haradatta, this rule is intended to refute the opinion of those who hold that the sacred 
household-fire may be kept, and the prescribed offerings therein may be performed, either from the 
time of the marriage, or after the division of the family estate. He also states that the use of the dual 
grha-medhinoh indicates that husband and wife must perform the rites conjointly. Manu 3:67. 


THE WEDDING ANNIVERSARY 
yac ca-enayoh priyam syät tad etasminn ahani bhunjtyatam || 2:1:1:7.11 
And on [the anniversary of] that [wedding] day they may eat that food of which they are fond. 


Haradatta holds that the words “on that day’ do not refer to the days of the new and full moon, the 
Parvan-days, mentioned in Sitra 4. His reasons are, first, that the permission to eat food, of which the 
householder may be particularly fond, has already been given in Sütra 6, by the term trptih, 
‘satisfaction’; and, secondly, that the singular ‘on this day’ does not agree with the plural ‘on the 
Parvan-days.’ Hence he comes to the conclusion that the words ‘on that day’ must refer to the 
wedding-day, mentioned in Sütra 1. as well as to its anniversary. Haradatta is, probably, right in his 
explanation, though the reasons adduced here are very weak. A stronger reason for detaching this Sütra 
from Sütra 4 will be brought forward below, under Sütra 11. Mahadeva, the commentator of the 
Hiranyakesi-dharma, adopts the view rejected by Haradatta. 


adhaš ca Sayiyätäm || maithuna varjanam ca || 2:1:1:8,911 


And [on the night of that day] they shall sleep on the ground, and they shall avoid having sex.]. 
(ASv. Grh: Sütra. 1:3:10.) 


SEXUAL RELATIONS 
pravacana yukto varsä šaradam maithunam varjayet || 1:11:32:1.1| 
Let one who teaches, avoid sexual intercourse during the rainy season and in autumn. 
mithunt bhüya ca na tayä saha sarvam rätrim Sayita || 1:11:32:2.1| 


And if one has had sex [with his wife], he shall not lie with her during the whole night. (Manu 
4:40) 


sada nisäyäm däram praty alamkurvita || 1:11:32:6.11 
At night one shall always adorn oneself for one’s wife. 
ahany asamvesanam || 2:1:1:16.11 

One should not have sex in the day-time. 

rtau ca samnipäto därena-anuvratam Il 2:1:1:17.ll 


But let him have sex with his wife at the proper time, according to the rules [of the law]. (Manu 
3:46-48; Yajñ. 1.79.80.) 


antaräle- ‘api dara eva || 2:1:1:18.11 
Let him have sex in the interval also, if his wife [desires it]. (Manu 3:45; Yajñ. 1:81) 


Interestingly enough the Dharma śāstra confers conjugal rights on women but not on men. It is for the 
women to instigate sexual intercourse and to decide when and how often to have sex. 


strī väsasä-eva samnipätah syät || 2:1:1:20.1l 


But during sex he shall be dressed in a particular garment kept for this purpose. 
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yävat samnipätam ca-eva sahasayyä || tato nānā || 2:1:1:21,22. ll 

And during sex only they shall lie together, and afterwards separate. 

udaka upasparsanam | 2:1:1:231 api vä lepän praksälya- äcamya proksanam angänam |l 
21:21. 


Then they both shall bathe; or they shall remove the emissions with earth or water, sip water, 
and sprinkle the body with water. 


THE GREAT SACRIFICES 
tesam mahä yajna maha satträni-iti samstutih || 1:4:12:14.11 
By way of praise they are called ‘great sacrifices’ or ‘great sacrificial sessions.” 


Because they are called ‘great sacrifices,’ by way of laudation only, the particular laws binding on 
performers of real Soma-sacrifices cannot be transferred to the performers of these ceremonies. 
regarding the term 'great sacrifices,’ see also Taitt. Ar. 2:2:10, I seq., and Satapatha Brahmana 11:5:6, 
1. 


ahar ahar bhüta balir manusyebhyo yathä sakti dänam || 1:4:12:15.11 


[These rites include]: —The daily Bali offering to the [seven classes of] beings; the [daily] gift 
of [food] to humans according to one's power; 


devebhyah svähä kära ä kästhät, pitrbhyah svadhä kära ä-uda päträt svadhyaya iti || 
1:4:12:1.11 


The oblation to the gods accompanied by the exclamation Svaha which may consist even of a 
piece of wood only; the offering to the Manes accompanied by the exclamation Svadha, which 
may consist even of a vessel with water only; the daily recitation. 


Taitt. Ar. 2:10, 2 and 3, and Satapatha Br loc. cit. 2. Haradatta observes, that some consider the Deva- 
yajfia, mentioned in the Sūtra, to be different from the Vaišvadeva, but that he holds it to be the same. 
Further he mentions, that some prescribe this Vaišvadeva to be performed even if one has nothing to 
eat. 


The pafica-maha yajfias are the daily duties to be performed by the householder for the rest of his life. 
They are the requiting of the spiritual debts (rnas) occurred through taking birth on this planet:— 


1. Pitr rna — pitr yajña = debt to the parents and ancestors, requited through honouring parents and 
performing their cremation and the memorial rites for them and the ancestors after death. 


2. Deva-rna — deva-yajfia = debt to the gods requited by performing the homa and other periodic 
ceremonies in their honour. 


3. Rsi-rna — brahma-yajiia = debt to the sages requited through study and teaching. 


4. Manusya-rna — manusya-yajiia = debt to society reguited through feeding of strangers and 
caring for their needs. 


5. Bhüta-rna — bhita-yajiia = debt to the environment and other creatures by ensuring their food 
supply. 


FOOD & EATING 
bhoksyamänas tu prayato- “pi dvir äcämed dvih parimrjet sakrd upasprSet || 1:5:16:9.1| 


Before eating, one shall, though pure, twice sip water, twice wipe [the mouth], and once touch 
[the lips]. (Manu 5:138.) 


yasya-agnau na kriyate yasya ca-agram na diyate na tad bhoktavyam || 2:6:15:13.11 


That food must not be eaten of which [no portion] is offered in the fire, and of which no portion 
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is first given [to guests]. 
yasya kule mriyeta na tatra-anirdase bhoktavyam \\ 1:5:16:18.11 


One shall not eat in the house of a [relation within six degrees] where a person has died, before 
the ten days [of impurity] have elapsed. (Manu 4.217) 


The term “ten days”is used in order to indicate the time ofimpurity generally. In some cases, as that of 
a Kshatriya, this lasts longer. In other cases, where the impurity lasts thirty-six hours only, [the 
abstention from dining in such houses is shorter.)’ — Haradatta. 


tathä-anutthitäyäm sütikäyäm || 1:5:16:19.11 


[Nor shall one eat in a house where a woman having given birth has not [yet] come out [of the 
lying-in chamber], (Manu 4.217) 


A woman after giving birth is impure, and must not be touched during the first ten days after her 
confinement. During this time, she exclusively occupies the Sütika-grha or lying-in chamber. 


antah Save ca || 1:5:16:20.II 
[Nor in a house] where a corpse lies. 


Haradatta remarks that in the case of the death of a person who is not a relation, it is customary to place 
at the distance of ‘one hundred bows’ alamp and water-vessel, and to eat [beyond that distance]. 


yasmim§ ca-anne kesah syät || 1:5:16:23.1| 
Nor that food in which there is a hair, (Manu 4, 207; Yajii. 1;167) 


‘But this rule holds good only if the hair had been cooked with the food. If a hair falls into it at dinner, 
then it is to be purified by an addition of clarified butter, and may be eaten.’ — Haradatta. 


anyad vä-amedhyam || amedhyair avamrstam || 1:5:16:24,25| 


Or any other unclean substance, [nor must that food be eaten] which has been touched with an 
unclean substance [a substance which can not be offered in a yajfia]. 


Haradatta quotes a passage from Baudhayana, which enumerates as ‘unclean things’ here intended, 
‘hair, worms or beetles, nail-parings, excrements of rats.’ The rule must be understood as the 
preceding, ie. in case these things have been cooked with the food. 


kito vä-amedhya sevī || 1:5:16:26.I| 


Nor [that in which] an insect living on impure substances [is found], (Manu 4, 207; Yajfi. 
1.167, 168.) 


müsakalärigam vä I| 1:5:16:27.11 

Nor [that in which] excrements or limbs of a mouse [are found], 
pada vā- upahatam || 1:5:16:28.1| 

Nor that which has been touched by the foot [even of a pure person], 
sicä vä || sicä vā- upahrtam \|1:5:16:29,30I| 


Nor what has been [touched] with the hem of a garment, nor what has been brought in the hem 
of a garment, [even though the garment may be clean], 


bhunjanesu va yatra- anütthäya-ucchistam prayacched äcämed vä || 1:5:17:3.11 


Nor shall he eat [sitting in the same row with persons] amongst whom one, whilst they eat, 
rises and gives his leavings to his students or sips water; (Manu 4.212.) 


According to Haradatta a person who misbehaves thus, is called ‘a dinner-thom.’ This point of 
etiquette is strictly observed in our days also. 
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kutsayitvä vä yatra-annam dadyuh || 1:5:17:4.11 

Nor [shall he eat] where they give him food, reviling him. (Manu 4.212; Yajfi. L.167) 
manusyair avaghrätam anyair vä-amedhyaih || 1:5:17:5.11 

Nor [shall he eat] what has been smelt at by others or other impure [beings, such as cats]. 


As the text has avaghräta, “smelt at,” it does not matter if they smell the food from a distance — 
Haradatta. 


na- apaniyam annam aśnīyāt || 1:5:17:14.11 

He shall not eat food which has been bought or obtained ready prepared in the market. 

tathä rasänäm amämsa madhu lavanäni-iti parihäpya | 1:5:17:15.11 

Nor [shall he eat] flavoured food [bought in the market] excepting raw meat, honey, and salt. 
krta annam paryusitam akhädya apeya anädyam || 1:5:17:17. HI 


Prepared food which has stood for a night, must neither be eaten nor drunk, (Manu 4:211; 
Yajii. 1.167) 


The Sanskrit has two terms for ‘eating;’ the first “khad’ applies to hard substances, the second ‘ad’ 
to soft substances’ 


This rule is obviously applicable in a hot climate when fridges are unavailable. 


Suktam ca || 1:5:17:18.11 


Nor [should prepared food] that has turned sour [be used in any way]. (Manu 4, 211; 5:9; 
Yajf. 1. 167.) 


phänita prthuka tandula karambharuja saktu säka mämsa pista ksira vikāra osadhi vanaspati 
mila phala varjam || 1:5:17:19.1| 


[The preceding two rules do] not [hold good in regard to] the juice of sugar-cane, roasted rice 
grains, porridge prepared with whey, roasted barley, gruel, vegetables, meat, flour, milk and 
preparations from it, roots and fruits of herbs and trees. (Manu 5:10, 24 and 25.) 


atta tejasäm bhojanam varjayet Il 2:8:20:10.1| 
One shall avoid to eat those things which have lost their strength. 
Often processing of food causes it to lose some of it’s nutritional value. 
sarvam madyam apeyam || 1:5:17:21.1| 
All intoxicating drinks are forbidden. 
karanja palandu parärikah || 1:5:17:26.1| 
[Likewise] red garlic, onions, and leeks, (Manu 5:5; Yajii 1.176) 
tyaktva bhojyam iti hi brahmanam || 1:5:17:28.1| 
Mushrooms ought not to be eaten; that has been declared in a Brahmana Text; (Yajñ. 1:171) 
yac ca-anyat paricaksate || 1:5:17:27.1| 
Likewise anything else which [those who are learned in the law] forbid. 


Haradatta observes that Apastamba, finding the list of forbidden vegetables too long, refers his 
students to the advice of the (worthy people) Sistas. The force of this Sūtra is exactly the same as that 
of 1.3,11,38. 


dadbhir apüpasya na- apacchindyät || 1:5:16:17.1| 
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One shall not bite off — with the teeth [pieces from] cakes [roots or fruits]. 
The polite way of eating would be to break or cut off bite size pieces. 
himsä arthena-asinä mämsam chinnam abhojyam || 1:5:16:16.11 
He shall not eat meat which has been cut with a sword [or knife] used for killing. 
The knife used for killing the animal should not be used also in it’s preparation. 
ekakhura ustra gavaya grämasükara Sarabha gavam || 1:5:17:29.1l 


[Nor the meat] of one-hoofed animals, of camels, of the Gayal [wild cow], of village pigs, of 
Sarabhas, and of cattle. 


One-hoofed animals are horses, donkeys and mules. The camel, Gayal, and Sarabha are mentioned as 
‘forbidden animals,” Satapatha Br. 1. 2. 1, 8; Aitareya Br. 2:1:8; see also Manu 5:11:18 Yajñ 1:172. 
176 


dhenu anaduhor bhaksyam || medhyam änaduhanm iti vajasaneyakam \\1:5:17:30,3 11 


[But the meat] of milch-cows and oxen may be eaten. The Vajasaneyaka declares “bull*s flesh is 
fit for offerings.’ 


kukkuto vikirdnam || 1:5:17:32.1| 


Amongst birds that scratch with their feet for food, the [tame] cock [must not be eaten]. (Yajii. 
1.176.) 


kravya adah || hamsa bhasa cakraväka suparnäs ca || 1:5:17:34,35 | 


Carnivorous [birds are forbidden], like the swan, the Bhasa, the Brähmani duck, and the falcon. 
(Manu 5:12 Yajñ. 1:172) 


krunca kraufica värdhränasa laksmana varjam || 1:5:17:36.1| 


Common cranes and Säras-cranes [are not to be eaten] with the exception of the leather-nosed 
Laksmana. (Manu 5:12; Yajf. 1:72.) 
Other commentators take the whole Sütra as one compound, and explain it as an exception to Sütra 34. 
In that case the translation runs thus:—[‘Carnivorous birds are forbidden] except the Krufica, Kraufica, 
Vardhranasa, and Laksmana. — Haradatta. This translation is objectionable, because both the Kruficas, 


now called Kulam or kūñc, and the Kraufica, the red-crested crane, now called Saras [Cyrus], feed on 
grain. Kruficakrauficau is a Vedic dual. 


panca nakhänäm godhä kacchapa švävit Salyaka khanga Saša pütikhasa varjam \\1:5:17:37.1| 


Five-toed animals [ought not to be eaten] with the exception of the iguana, the tortoise, the 
porcupine, the hedgehog, the rhinoceros, the hare, and the Pütikhaša. 


Manu 5:18; Yajfi. 1. 17 7. Pütikhaša is, according to Haradatta, an animal resembling a hare, and found 
in the Himalayas. 


sarpa Sirst mrdurah kravya ado ye ca-anye vikrtä yathä manusya Sirasah || 1:5:17:39.11 
Nor the snake-headed fish, nor the alligator, nor those which live on flesh only, nor those which 
are misshaped [like] mermen. 


Haradatta closes this chapter on flesh-eating by quoting Manu 5:56, which declares flesh-eating, 
drinking spirituous liquor, and promiscuous intercourse to be allowable, but the abstinence there from 
are of greater merit. He states that the whole chapter must be understood in this sense. 


madhy ämam märgam mämsam bhimir mila phaläni raksä gavyütir nivešanam yugya 
ghäsasš ca-ugratah pratigrhyäni || 1:6:18:1..1| 


Honey, uncooked [grain], venison, land, roots, fruits, [a promise of] safety, a pasture for cattle, 
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a house, and fodder for a draught-ox may be accepted [even] from an Ugra. (Manu 4, 247) 
Ugra denotes persons of a bad character. 

na su bhiksäh syuh || 1:6:18:5.11 

If [in times of distress] he is unable to keep himself, he may eat [food obtained from anybody], 

sangha annam abhojyam || 1:6:18:16.11 

Food from a multitude of givers must not be eaten. (Manu 4:209) 


If many people have contributed food (pot-luck) one should avoid eating because one cannot be sure 
how the food was prepared. 


parikrustam ca || 1:6:18:17.1 
Nor food offered by a general invitation [to all comers]. (Manu 4;209; Yajñ. I;168.) 
ye ca Sastram Gjivanti || 1:6:18:19.11 


Nor [that of men] who live by the use of arms [with the exception of Kshatriyas], (Yajf. 1. 
164.) 


ye ca-ädhim || 1:6:18:20.11 
Nor [that of those] who live by letting lodgings or land. 
bhisak || 1:6:18:21.1I 


A [professional] physician [is a person whose food must not be eaten]. (Manu 4, 212; Yajfi. 1. 
162.) 


värdhusikah || 1:6:18:22.1| 
[Also] a usurer, (Manu 4.210; Yajñ. 1.161.) 
klibah | 1:6:18:27.1| 


A non-reproductive male [is a person whose food must not be eaten], (Manu 4, 211; Yajñ 
1:161.) 


cari || 1:6:18:30. II 
[Likewise] a spy [or informer] 


matta unmatto baddho- “anikah pratyupavisto yas ca pratyupavešayate tävantam kälam || 
1361971. Il 


A drunkard, a madman, a prisoner, he who learns the Veda from his son, a creditor who sits 
with his debtor [hindering the fulfilment of his duties], a debtor who thus sits [with his creditor, 
are persons whose food must not be eaten] as long as they are thus engaged or in that state. 
(Manu 4:207; Yajñ 1:161, 162) 


Another commentator explains anika, translated above ‘he who learns the Veda from his son,’ by ‘a 
money-lender,” and combines pratyupavistah with this word, ie. a money-lender who sits with his 
debtor hindering him from fulfilling his duties.’ This manner of forcing a debtorto pay, which is also 
called acarita [see Manu 8:49], is, though illegal, resorted to sometimes even now. 


kälayor bhojanam || 2:1:1:2.11 
One shall eat at the two [appointed] times, [morning and evening]. 


Haradatta thinks that this Sütra is intended to prevent householders from having more than two meals 
a day, and to keep them from gluttony. Others are of opinion that its object is to keep householders 
from excessive fasting, and to make them perform the Pranagni-hotra at either meal. At the Pranagni- 
hotra the sacrificer eats five mouthfuls invoking successively, whilst he eats, the five vital airs. At the 
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first mouthful he says, “To Prana Svaha;’ at the second, “To Apäna S vaha,’ etc. 
atrptis ca-annasya \| 2:1:1:3.11 
And one shall not eat to repletion. 
parvasu ca-ubhayor upavasah || 2:1:1:4.11 
And both [the householder and his wife] shall fast on [the days of] the new and full moon. 
aupavastam eva kala antare bhojanam || trpti§ ca-annasya | 2:1:1:5,611 


To eat once [on those days] in the morning that also is called fasting, and they may eat [at that 
single meal] until they are quite satisfied. (Av. Grh: Su. 1:10:2.) 


ka ašya annah || 1:6:19:2.11 
Who [then] are those whose food may be eaten ? 
The object of this Sütra is to introduce the great variety of opinions quoted below.’ — Haradatta. 
ya ipsed iti kanvah || 1:6:19:3.1| 
Kanva declares, that it is he who wishes to give. 
punya iti kautsah || 1:6:19:4.11 
Kautsa declares, that it is he who is virtuous. 


‘Virtuous’ means not only ‘following his lawful occupations,’ but particularly ‘practising austerities, 
reciting prayers, and offering burnt-oblations.’ — Haradatta. 


yah kas cid dadyäd iti värsyäyanih | 1:6:19:5.1 
Varsyayani declares, that it is every giver [of food]. 


yadi ha rajah sthävaram puruse bhoktavyam atha cet-calam dänena nirdoso bhavati || 
1:6:19:6.Il 


For if [it is said that] guilt remains with the sinner [who committed a crime, then food given by 
him] may be eaten [because the blame cannot leave the sinner]. But if [it be said that] blame can 
leave [the sinner at any time, then food given by the sinner still may be eaten because] he 
becomes pure by the gift [which he makes]. 


sarvatopetam varsydyaniyam || 1:6:19:8.11 

Varsyayani’s opinion is, that [food] given unasked [may be accepted] from anybody. 
yatah kutas ca- abhyudyatam bhoktavyam || 1:6:19:11.11 

Food offered unasked by any person whatsoever may be eaten, 

na-ananiyoga pürvam iti häritah || 1:6:19:12.11 

But not if it be given after an express previous announcement; thus says Härita 

atha puräne Slokav udäharanti || 13 11 


udyatam ährtäm bhiksäm purastäd apraveditam | 

bhojyam mene prajäpatir api duskrta kärinah || 

na tasya pitaro- “ašnanti daša varsäni pafica ca | 

na ca havyam vahaty agnir yas tam abhy adhimanyata iti || 1:6:19:13.l 


Now they guote also in a Purana the following two verses:— 


The Lord of creatures has declared, that food offered unasked and brought by the giver himself, 
may be eaten, though [the giver be] a sinner, provided the gift has not been announced 
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beforehand. The Manes of the ancestors of that man who spurns such food, do not eat [his 
oblations] for fifteen years, nor does the fire carry his offerings [to the gods].’ (Manu 4:248 and 
249) 


cikitsakasya mrgayoh salya krntasya päsinah | 
kulatayah sandhakasya ca tesäm annam anädyam || 1:6:19:14.11 


[Another verse from a Purana declares]:— 


“The food given by a physician, a hunter, a surgeon, a fowler, an unfaithful wife, or a non- 
reproductive person (sanda) must not be eaten.’ (Manu 4:211, 212.) 


abhojyam bhuktvä naispurisyam || 1:9:27:3.11 


After having eaten forbidden food, one must fast, until the bowels are completely empty. 


THE COOKS 
bhäsäm käsam ksavayum ity abhimukho- “annam varjayet || 2:2:3:2.11 
The [cook] shall not speak, nor cough, nor sneeze, while facing the food. 
kesan angam vasas ca-älabhya-apa upasprset || 2:2:3:3.11 
He shall wash his hands if he has touched his hair, his limbs, or his garment. 
arya adhisthita va śūdrāh samskartarah syuh || 2:2:3:4.11 
Or Šüdras may prepare the food, under the superintendence of people of the first three castes. 
tesam sa eva-äcamana kalpah || 2:2:3:5.11 
For them is prescribed the same rule of sipping water [as for their masters]. 


This Sütra is a jääpaka, as it indicates that Apastambaalso recognises the different rules which are 
usually prescribed in the Smrtis for Brahmanas, Ksatriyas, Vaisyas, and Südras. See above, 1:5:16:2. 


adhikam ahar ahah keša §masru loma nakha väpanam || 2:2:3:6.1| 


Besides, the [cooks] shall daily trim their hair, their beards, the hair on their bodies, and their 
nails. 


udaka upasparsanam ca saha väsasä || 2:2:3:7.11 
And they shall bathe, keeping their clothes on. 

Usually in bathing both äryas and śūdras wear no dress except the langoti. 
api vä-astamisv eva parvasu vä vaperan || 2:2:3:8.1| 


Or they may trim [their hair and nails] on the eighth day [of each half-month], or on the days of 
the full and new moon. 


paroksam annam samskrtam agnäv adhisritya-adbhih prokset | 
tad deva pavitram ity äcaksate || 2:2:3:9.11 


[The householder himself] shall place on the fire that food which has been prepared [by Südras] 
without supervision, and shall sprinkle it with water. Such food also they state to be fit for the 
gods. 


shall place on the fire — in other words whatever food is prepared by unsupervised sudra cooks should 
be reheated on the fire and then sprinkled with water and the recitation of mantras. 


siddhe- “anne tisthan bhütam iti svamine prabrüyät || 2:2:3:10.11 
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When the food is ready, [the cook] shall stand before his master and announce it to him 
[saying], ‘It is ready.” 


tat su bhütam viräd annam tan mā ksäpyi-iti prativacanah | 2:2:3:11.11 


The answer [of the master] shall be, “That well-prepared food is the means to obtain splendour; 
may it never fail l? (Manu 2:54.) 


SERVING FOOD 
atithin eva-agre bhojayet || 2:2:4:11.1l 
One shall feed guests first, (Manu 3:115; Yajfi. 1. 105.) 
balan vrddhän roga sambandhan striš ca-antarvamih || 2:2:4:12.1| 


And infants, old or sick people, female [relations, and] pregnant women. (Manu 3:114; Yajfi. 
1.105.) 


ye nitya bhäktikäs tesäm anuparodhena samvibhägo vihitah || 2:4:9:10.1| 


The division of the food must be made in such a manner that those who receive daily portions 
[servants & dependants] do not suffer by it. 


kämam ätmänam bhäryäm putram vā- uparundhyän na tu-eva dasa karma karam |I2:4:9:1 111 


At his pleasure, the householder may stint himself, his wife, or his children, but by no means a 
servant who does his work. 


tathä ca-ätmano- “anuparodham kuryäd yathä karmasv asamarthah syät || 2:4:9:12.11 
And he must not stint himself so much that he becomes unable to perform his duties. 


atha-apy udäharanti — 
astau gräsä muner bhaksah sodaša-aranyaväsinah | 
dvätrimšatam grhasthasya- aparimitam brahmacärinah || 
ähita agnir anadvams ca brahmacäri ca te trayah | 
ašnanta eva sidhyanti na-esäm siddhir anašnatäm iti || 2:4:9:13.1| 


Now they guote also [the following two verses]:— Eight mouthfuls are the meal of an ascetic, 
sixteen that of a hermit living in the woods, thirty-two that of a householder, and an unlimited 
guantity that of a student. An Agnihotrin, a draught-ox, and a student, those three can do their 
work only if they eat; without eating [much], they cannot do it.” (Manu 4:28; Yajfi. 3:55.) 


PERMISSIBLE AND FORBIDDEN TRADE 


avihitä brahmanasya vanijyā || äpadi vyavahareta panyänäm apanyäni vyudasyan |l 
1:7:20:10, 1 1II 


Trade is not lawful for a Brähmana [but] in times of distress he may trade in lawful 
merchandise, avoiding the following [kinds], that are forbidden:— (Manu 4:6, 10:82, Yajii. 
3:35) 


This Sūtra, which specifies only one part of a VaiSya’s occupations as permissible for Brahmanas in 
distress, implies, according to Haradatta, that his other occupations also, as well as those of a 
Kshatriya, are permissible. 


manusyän rasan rägän gandhän annam carma gaväm vasam Slesma udake tokmakinve 
pippali marice dhänyam mämsam äyudham sukrta asam ca || 1:7:20:12.11 


[Particularly] human trafficking, condiments and liguids, dyes, perfumes, food, skins, heifers, 
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substances used for gluing [such as lac], water, young cornstalks, substances from which 
alcohol may be extracted, red and black pepper, corn, meat products, weapons, and the hope of 
rewards for meritorious deeds. (Manu 10:86-89; Yajfi. 3:36-39) 


‘the hope of rewards for meritorious deeds’ — this refers to the trading in ‘indulgences’ — i.e. 
receiving money for chanting mantras, taking ceremonial baths and doing pious deeds for others — in 
these cases the merit is said to be transferred to the sponsor. 


avihitas ca-etesäm mitho vinimayah || 1:7:20:14.11 
The exchange of the one of these [above mentioned goods] for the other is likewise unlawful. 


annena ca-annasya manusyänäm ca manusyai rasānām ca rasair gandhänäm ca gandhair 
vidyayä ca vidyanam || 1:7:20:15.11 


But food [may be exchanged] for food, and people for people, and condiments for condiments, 
and perfumes for perfumes, and learning for learning. 


A brähmana may thus earn a commission obtained through fascilitating an exchange of the stock 
mentioned. 


From the permission to exchange learning for learning, it may be known that it is not lawful to sell it 
—ie.teach for a wage.’ — Haradatta. (Manu 10:94) 


TRANSGRESSIONS 
atha pataniyani || 1:7:21:7. 11 


Now [follows the enumeration of] the actions which cause loss of caste [Pataniya]. 


steyam äbhišastyam purusa vadho brahma ujjham garbha satanam mätuh pitur iti yoni 
sambandhe saha-apatye stri gamanam surä pänam asamyoga samyogah || 1:7:21:8.1| 


[These are] (a) stealing [gold], (b) crimes whereby one becomes an Abhisasta, (c) homicide, (d) 
neglect of the Vedas, (e) causing abortion, (f) incestuous connection with maternal or paternal 
uncles or aunts, (g) and with the offspring of such persons (cousins), (h) alcoholism, and (1) 
socializing with persons the interaction with whom is forbidden. 


gurvi sakhim guru sakhim ca _ gatvd-anyams ca para talpän || 1:7:21:9. 9 || 


That man falls who has sex with a female friend of a female Guru, or with a female friend of a 
male Guru, or with any married woman. 


Regarding the ‘male Gurus “ see above. By ‘female Gurus’ their wives are meant. 
na-aguru talpe patati-ity eke ll 1:7:21:10.1l 


Some [teachers declare], that he does not fall by having sex with any other married female 
except his teacher’s wife. 


ie. He need not perform so heavy a penance ifthe sex is consensual. 


ATONEMENT 


anäryavapaisuna pratisiddhäacäresv abhaksya abhojya apeyapräšane südräyäm ca retah 
siktvä-ayonau ca dosavac ca karma abhisamdhi pürvam krtvä-anabhisamdhi pürvam vä-ab 
lingabhir apa = upaspršed värunibhir vä-anyair vä pavitrair yathä karma abhyäsah |l 
1:9:26:7.1I 


He who has been guilty of conduct unworthy of an aryan, of defaming others, of actions 
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contrary to the rule of conduct, of eating or drinking things forbidden, of sex with a Sidra 
woman, of unnatural sex, of performing magic rites with intent [to harm his enemies] or [of 
hurting others] unintentionally, shall bathe and sprinkle himself with water, reciting the [seven] 
verses addressed to the Waters, or the verses addressed to Varuna, or [other verses chosen from 
the Anuvaka, called] Pavitra, in proportion to the frequency with which the offence has been 
committed. 


The Anuväka is Taitt. Samh. 2:5:12. 


‘Unnatural’ sex is defined by the commentators as ejaculating into any orrifice other than a vagina. 
(retah siktvä ayonau) 

anaryam Sayane bibhred dadad vrddhim kasäyapah | 

abrähmana iva vanditvä trnesv äsita prsthatap \\ 1:9:27:10.11 


He who has sex with a non-äryan woman, who lends money at interest, who drinks [other] 
spirituous liguors [than Sura], he who praises everybody in a manner unworthy of a Brähmana, 
shall sit on grass, allowing his back to be scorched [by the sun]. 


According to Khända 26:7. One who has sex with a sudra woman must bathe and sprinkle himself with 
water, reciting the [seven] verses addressed to the Waters, or the verses addressed to Varuna, or [other 
verses chosen from the Anuväka, called] Pavitra. 


SPIRITUAL KNOWLEDGE 
adhyätmikän yogän anutisthen nyäya samhitän anaiscarikan || 1:8:22:1.11 


One shall strive by all means to acguire [the knowledge of] the Atman, which results in the 
[destruction of the passions, and] which prevent the wandering [of the mind from its ideal, and 
fix it on the contemplation of the Atman]. 


The knowledge of the Vedanta and the means which prepare one for the knowledge of the Atman, the 
‘Self, the universal Self,’ are taught in this Patala before the penances, because they are most 
efficacious for the removal of all negativity. The means are absence of anger etc., which are enumerated 
1.8.23.6. 


ätma labhan na param vidyate || 1:8:22:2.1| 
There is no higher [objective] than the attainment of [the knowledge of the] Atman. 


Haradatta gives in his commentary a lengthy discussion on the Atman, which corresponds nearly to 
Sankara's Introduction to and Commentary on the first Sūtra of Bädaräyana. 


tatra-ätma labhiyan-slokan udaharisyamah || 1:8:22:3.11 
We shall guote the [Vedic] verses which refer to the attainment of [the knowledge of] the 
Atman. 

According to Haradatta, the following verses are taken from an Upanishad. 
püh präninah sarva eva guhä Sayasya | ahanyamänasya vikalmasasya | acalam cala niketam 
ye- ‘anutisthanti te- “amrtäh || 1:8:22:4.11 


AII living creatures are the abode of Him who lies enveloped in matter, Who is immortal and 
Who is taintless. Those become immortal who worship Him who is immovable and lives in a 
movable dwelling. 


The taintless one etc. is the Paramätman. The taints are merit and demerit which, residing in the 
Manas, the internal organ of perception, are only falsely attributed to the Atman. To become immortal 
means “to obtain final liberation.” 


yad idam id iha-id iha loke visayam ucyate | vidhüya kavir etad anutisthed guhä Sayam |I 
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1:8:22:5.11 


Renouncing all material objects [of the senses] a wise person shall strive after the [knowledge 
of the] Atman. 


ätmann eva-aham alabdhvä-etad dhitam sevasva na-ahitam | atha-anyesu praticchami 
sädhusthänam anapeksayä | mahäntam tejasas- käyam sarvatra nihitam prabhum || 
1:8:22:6.11 


“O student, I, who had not recognised in my own self the great self-luminous, universal, 
[absolutely] free Atman, which must be realised directly without the mediation of anything else, 
desired [to find] it in others [the senses]. [But now as I have obtained the true knowledge, I do 
so no more.] Therefore, follow also this good road that leads to welfare [liberation], and not the 
one that leads into suffering [new births]”. 


The verse is addressed by a teacher to his student according to Haradatta, but his interpretation is open 
to many doubts. 


sarva bhütesu yo nityo vipascid amrto dhruvah | anango- “ašabdo- “ašariro- “‘asparsas ca 
mahän-Sšucih | sa sarvam paramä kästhä sa vaisuvatam || 1:8:22:7.11 


It is That which is the eternal essence in all creatures, whose essence is wisdom, immortal, 
unchangeable, devoid of parts, of expression, of the [subtle] body, [even] of touch, exceedingly 
pure; That is the totality of Being, That is the highest goal; [he dwells in the middle of the body 
like] the Visuvat day [which is in the middle of a Sattra-sacrifice]; That indeed, is [accessible to 
all] like a town intersected by many streets. 


The Sütra contains a further description of the Paramatman. 


tam yo- ‘anutisthet sarvatra prädhvam ca-asya sadä- äcaret | 
durdaršam nipunam yukto yah pasyet sa modeta vistape || 1:8:22:8.| 


He who meditates on That, and everywhere and always lives according to Dharma and who, 
full of devotion, sees That which is difficult to be seen and subtle, will rejoice in [his] “heaven”. 


Haradatta explains the word vistap, ‘heaven,’ by ‘pain freed greatness,’ apparently misled by a bad 
etymology. The heaven of the Atman is, of course, moksa — liberation, that state where the individual 
Self becomes merged in the Brahman or Paramatman, which is pure essence, consciousness and joy. 


ätman pasyan sarva bhütäni na muhyec cintayan kavih | ätmänam ca-eva sarvatra yah 
pasyet sa vai brahmä näka prsthe viräjati || 1:8:23:1.11 


That Brähmana, who is wise and sees the Atman in all creatures, who pondering [thereon] does 
not become confused, and who recognises the Atman in every thing, shines, indeed in heaven. 


Shines in heaven —i.e. becomes a beacon of light to others. 


nipuno-‘aniydn bisornäyä yah sarvam đvrtya tisthati | varstyämš ca prthivyä dhruvah 
sarvam 4Grabhya_ tisthati | sa indriyair jagato- ‘asya jüänäd anyo- “ananyasya jñeyāt 
paramesthi vibhäjah | tasmät käyäh prabhavanti sarve sa mülam šäsšvatikah sa nityah || 
1:8:23:2.1l 


That which is consciousness itself and subtler than the thread of the lotus-fibre, pervades the 
universe, and which, unchangeable and larger than the earth, contains the entire universe; That 
which is different from the worldly knowledge, obtained by the senses and identical with its 
objects, possesses the highest [form consisting of absolute knowledge]. From That, which 
divides Itself, spring all [created] forms. That is the primary cause, That is eternal, That is 
unchangeable. 


This Sütra again contains a description of the Paramatman. 
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DHARMA PRACTICE 
hrsto darpati drpto dharmam atikrämati dharma atikrame khalu punar narakah || 1:4:12:4.11 


A person elated [with success] becomes proud, a proud person transgresses the law, but 
through the transgression of the law hell indeed [becomes his portion]. 


na-imam laukikam artham puraskrtya dharmams caret || 1:7:20:1 11 


One shall not fulfil the sacred duties merely in order to acguire material gains [such as fame, 
gain, and honour]. 


nisphala hy abhyudaye bhavanti || 1:7:20:2.1| 
For when they ought to be rewarding, [duties thus fulfilled] become fruitless. 


tad yatha-amre phala arthe nirmite chäyä gandha ity anitpadyete | 
evam dharmam caryamänam arthä anütpadyante || 1:7:20:3.1| 


[Material benefits] are produced as accessories [to the fulfilment of the law], just as in the case 
of a mango tree, which is planted in order to obtain fruit, shade and fragrance [are the accessory 
advantages]. 


na-u ced anütpadyante na dharma hänir bhavati || 1:7:20:4.11 
But even if there are no such [material gains, then at least] the sacred duties have been fulfilled. 
anasüyur duspralambhah syät kuhaka Satha nästika bälavädesu || 1:7:20:5.11 


One should not become irritated at, nor be deceived by the speeches of hypocrites, of rogues, of 
atheists and of fools. 


na dharma adharmau carata ävam sva iti | na deva gandharvä na pitara ity äcaksate- 
‘ayam dharmo- ‘ayam adharma iti || 1:7:20:6.11 


Virtue and Sin do not go about and say, “Here we are’; nor do gods, Gändharvas, or Ancestors 
say [to people], “This is Dharma, that is Adharma.’ 


yattv äryäh kriyamänam prašamsanti sa dharmo yad garhante so- “adharmah || 1:7:20:7.11 


But that is Dharma, the practice of which wise men of the three twice-born castes praise; what 
they blame, is Adharma. 

The Sütra is intended to show how the law should be ascertained in difficult cases. Haradatta guotes 

here the passage of Yajñ. 1.9, on Parisads, and states that the plural aryah shows that three or four must 

be employed to arrive at a decision. See also Manu 12:108 seg. 
sarvajanapadesv ekänta samähitam äryänäm = vrttam samyag — vinitanam vrddhänäm 
atmavatam alolupanam adämbhikänäm vrtta sädršyam bhajeta || 1:7:20:8.11 


One shall regulate the course of action according to the conduct, which in all countries is 
unanimously approved by those of the three twice-born castes, who have been well-educated, 
who are mature, self-controlled, free from greed and hypocrisy. (Manu 1:6.) 


SELF IMPROVEMENT 
dosänäm tu vinirghäto yoga mila iha jivite | 
nirhrtya bhüta dähtyän ksemam gacchati panditah || 1:8:23:3.1| 
But the eradication of the faults (dosa) is brought about in this life by the means [called Yoga]. 
A wise person who has eradicated the [faults] which destroy the creatures, obtains liberation. 
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atha bhüta dähtyän dosän udäharisyämah | 1:8:23:4.11 
Now we will enumerate the faults which tend to destroy the creatures. 


krodho harso roso lobho moho dambho droho mrsodyam atyäsa pariväda avasüyä kama 
manyü anätmyam ayogas tesäm yoga mülo nirghätah || 1:8:23:5.1| 


[These are] anger, exultation, anger, covetousness, delusion, maliciousness, hypocrisy, lying, 
gluttony, calumny, envy, selfish desire, secret hatred, neglect to keep the senses in subjection, 
neglect to concentrate the mind. The eradication of these [faults] takes place through the means 
of [liberation called] Yoga. 


akrodho- “aharso- “aroso- “alobho- “amoho- “adambho- “adrohah satya vacanam anatyäšo- 
‘apaisunam anasüyä samvibhägas tyäga ärjavam märdavam samo damah sarva bhütair 
avirodho yoga äryam anrsamsam tustir iti sarva äšramänäm samaya padäni täny anutisthan 
vidhinä särvagämi bhavati || 1:8:23:6.11 


Freedom from anger, from exultation, from anger, from stinginess, from delusion, from 
hypocrisy [and] hostility; truthfulness, moderation in eating, silencing slander, freedom from 
envy, self-denying generosity, avoiding the acceptance of gifts, straightforwardness, affability, 
tranguility, self-discipline, peace with all created beings, concentration [of the mind on the 
contemplation of the Atman], chilvalry, absence of maliciousness and contentment; — these 
[good gualities] have been settled by the agreement [of the wise] for all [the four] orders; one 
who, according to the precepts of the sacred law, practises these, participates the universal 
Being. 


IMPURITY 
atha-ašuci karäni || 1:7:21:12.11 
Now follows [the enumeration of] the acts which make people impure [Asucikara]. 


pratisiddhanam mämsa bhaksanam || šuno manusyasya ca kukkuta stkaranam grämyänäm 
kravyddasam | 1:7:21:14,1511 


Eating the meat of forbidden [creatures], for example:— a dog, a human, village cocks or pigs 
or carnivorous animals, 


manusyadnam mitra purisa präšanam || 1:7:21:16.I| 

Eating the excrements of humans, 

etäny api patantyäni-ity eke || 1:7:21:18.11 

Some declare, that these acts [causing impurity] also cause one to lose caste. 
ato- “anyäni dosavanty ašuci karäni bhavanti || 1:7:21:19.1| 

Other acts besides those [enumerated] are causes of impurity. 


dosam buddhvä na pürvah parebhyah patitasya samäkhyäne sydd varjayet tv enam 
dharmesu || 1:7:21:20.1| 


He who learns [that a man has] committed a transgression, shall not be the first to make it 
known to others; but he shall avoid the [sinner], when performing religious ceremonies. 


e.g. he is not to invite the culprit to feasts given during religious ceremonies.’ — Haradatta. 
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ABLUTIONS 
diva ca Sirasah prävaranam varjayen mitra purisayoh karma parihäpya || 1:11:30:14.11 


And in the day-time he shall avoid wrapping up his head [with a turban], except when voiding 
faeces. 


siras tu prävrtya mitra purise kuryäd bhümyäm kimcid antardhaya || 1:11:30:15.11 


But when voiding faeces, he shall envelop his head and place some [grass or the like] on the 
ground. (Manu 4.49) 


chäyäyäm mitra purisayoh karma varjayet || 1:11:30:16.1| 

One shall not void faeces in the shade [of a tree, where travellers rest]. 
svam tu chäyäm avamehet || 1:11:30:17.11 

But he may discharge urine on his own shadow. 

na sa upänah-mütra purise kuryat krste pathy apsu ca || 1:11:30:18. Il 


One shall not void faeces with shoes on, nor on a ploughed field, nor on a path, nor in water. 
(Manu 4.45, 46; Yajñ. 1:137) 


tathä sthevana maithunayoh karma-apsu varjayet || 1:11:30:19.11 
One shall also avoid spitting into, or having sex in water. (Manu 4.56.) 


pran mukho- “annäni bhuüjita uccared daksinä mukhah | 
udan mukhah- mütram kuryät pratyak pädävanejanam iti || 1:11:31:1.11 


One shall eat facing the east, void faeces facing the south, discharge urine facing the north, and 
wash the feet facing the west. 


agnim ädityam apo brahmanam gä devatäš ca-abhimukho mitra purisayoh karma varjayet || 
1:11:30:20.11 


One shall not void faeces facing the fire, the Sun, water, a Brahmana, cows, or [images of ] the 
gods. (Manu 4:48, 52; Yajfi. 1.134.) 


ašmänam lostham ärdrän osadhi vanaspatin ürdhvän äcchidya mitra purisayoh Šundhane 
varjayet || 1:11:30:21.11 


One shall avoid cleaning oneself after defecating or urinating with a stone, a clod of earth, or 
with green [boughs of] herbs or trees which one has broken off. 


saširä vamajjanam apsu varjayet || 1:11:32:7.11 
One should not submerge the head together with the body [in bathing], 
devatä abhidhanam ca-aprayatah || 1:11:31:4.11 


And as long as one is impure one [shall avoid] mentioning the names of the gods. 


ACAMANA — SIPPING OF WATER 
upäsane gurünäm vrddhanam atithinäm home japya karmani bhojana äcamane svädhyäye ca 
yajAopavitt syät || 1:5:13:1.11 
When he shows his respect to Gurus or aged persons or guests, when he offers a burnt-oblation 


[or other sacrifice], when he does japa at dinner, when sipping water and during the [daily] 
recitation of the Veda, his garment [or his sacrificial thread] shall pass over his left shoulder and 
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under his right arm. (Taitt. Ar. 2:1:2 seg.; Manu 4, 58.) 
uttirya tv äcämet || 1:5:15:11.11 
Also, when he has crossed a river, he shall purify himself by sipping water. 


Haradatta considers that Apastambaholds ‘crossing a river’ to cause impurity. The natural and 
probably the right interpretation, however, is that rejected by Haradatta, “But he shall sip water after 
having come out [of the river or tank]. 


PURIFICATION 


na- aproksitam indhanam agnäv ädadhyät || 1:5:15:12.11 
He shall not place fuel on the fire, without having sprinkled it [with water]. 


“On the fire used for Vedic or Smarta sacrifices or for household purposes." . .. Some declare, that [the 
fuel need not be sprinkled with water] if used for the kitchen fire.’ — Haradatta. 


proksya väsa upayojayet || 1:5:15:15.Il 

One shall put on a garment, [even if it is clean] only after having sprinkled it with water. 
sūna upahatah sa celo- “vagäheta || 1:5:15:16.1| 

If one has been touched by a dog, one shall bathe, with the clothes on; 


praksälya vä tam desam agninä samspršya punah praksdlya pädau ca-ācamya prayato 
bhavati || 1:5:15:17.11 


Or he becomes pure, after having washed that part [of his body] and having touched it with fire 
and again washed it, as well as his feet, and having sipped water. 


This second proceeding is adopted in case the dog has touched the hands or the lower parts of the 
body, as may be learnt by the comparison of a verse of Manu. 


agnim na-aprayata äsidet || na ca-enam upadhamet || 1:5:15:18,20.1I 


Unpurified, one shall not approach fire, [so near that the heat can be felt, nor shall one blow on 
fire [to extinguish it]. (Manu 4, 53.)]. (Manu 4.142; Yajñ. 1.155) 


Haradatta mentions other explanations of this Sūtra. Some say, that the Šrauta fire may be kindled by 
blowing, because that is ordained particularly in the Vajasaneyaka, but that the domestic fire is not to 
be treated so. Others again consider the rule absolute, and say, that a hollow reed or bellows must be 
used for kindling the fire, lest drops of saliva should fall upon it. 


mutram krtva purisam vä mitra purisa lepän anna lepän ucchista lepän retasaš ca ye lepäs 
tan praksälya pädau ca- äcamya prayato bhavati || 1:5:15:23.1| 


When one has washed away the stains of urine and faeces after voiding urine or faeces, the 
stains of food [after dinner], the stains of the food eaten the day before [from his vessels], and 
the stains of semen, and has also washed the feet and afterwards has sipped water, one becomes 
pure. (Manu 5:138.) 


svapne ksavathausrnkhanika ašrv älambhe lohitasya kesänäm agner gavam brähmanasya 
striyäš ca-älambhe mahäpatham ca = gatvä-amedhyam ca- upaspršya- aprayatam ca 
manusyam nivim ca paridhäya-apa upasprset || 1:5:16:14.11 


On touching during sleep or while sneezing the effluvia of the nose or of the eyes, on touching 
blood, hair, fire, cattle, a Brähmana, or a woman, and after having walked on the high road, and 
after having touched an impure [thing or person], and after having put on his lower garment, he 
shall either bathe or sip or merely touch water [until he considers himself clean]. (Manu 5:145.) 
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PUBLIC RELATIONS 
ksudrän ksudrä caritämš ca dešän na seveta || sabhäh samajams ca || 1:11:32:18,19.11 


One shouldn't visit inferior people nor countries which are inhabited by them, nor assemblies 
and crowds. . (Manu 4.60 and 61.) 


samäjam ced gacchet pradaksint krtya- apeyät || 1:11:32:20.1I 


If one has entered a crowd, one shall leave it, turning in a clockwise direction [around the 
crowd]. 


na samšaye pratyaksavad brüyät || 2:6:12:21.11 

One shall not talk of a doubtful matter as if it were clear. 

prasnam ca na vibrüyät || 1:11:32:22.11 

One should avoid answering directly a question [that is difficult to decide]. 


mülam tūlam vrhati durvivaktuh prajäm paśūn äyatanam hinasti | dharma prahräda na 
kumälanäya rudan ha mrtyur vyuväca prašnam iti || 1:11:32:24.1I 


[The foolish decision] of a person who decided wrongly destroys his ancestors and his future 
happiness, it harms his children, cattle, and house. ‘Oh Dharmaprahrada, [this deed belongs] 
not to Kumälana!* thus decided Death, weeping, the question [addressed to him by the Rishi]. 


Haradatta tells the story to which the second half of the verse alludes, in the following manner:—’A 
certain Rishi had two students, called Dharmaprahrada and Kumälana. Once they brought from the 
forest two great bundles of firewood and threw them negligently into their teacher’s house, without 
looking. One of the bundles struck the teacher’s little son so that he died. Then the teacher asked his 
two students, “Which of you two has killed him “Both answered, “Not I, not 1.” Hereupon the teacher, 
being unable to [come to a decision in order to] send away the sinner and to keep the innocent one, 
called Death, and asked him, “Which of the two has killed the boy?” Then Death, finding himself 
involved in a difficult legal question, began to weep, and giving his decision, said, “Oh 
Dharmaprahräda, not to Kumälana [the dative has the sense of the genitive], this sin is none of 
Kumälana*s!” Instead of declaring. “Dharmaprahrada, thou hast done this,” he said, “The other did not 
do it.” Still from the circumstances of the case it appeared that the meaning of the answer was, “The 
other has done it.” “This was the decision which he gave crying,”- The reading of the text rendered in 
the translation is, dharmaprahrada na kumälanäya. 


yanasya bhära abhinihitasya-aturasya striyä iti sarvair dätavyah || 2:5:11:7.11 


All must make way for a [laden] vehicle, for a person who carries a burden, for a sick person, 
for a woman and others [such as senior citizens and infants]. 


varna jyäyasäm ca-itarair varnaih || 2:5:11:8.11 
And [way must be given], by the other castes, for those men who are superior by caste. 
ašista patita matta unmattänäm ätma svasti ayana arthena sarvair eva dätavyah || 2:5:11:9.11 


And for their own welfare everyone must make way for fools, outcasts, drunkards, and 
madmen. 
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GENERAL LAWS 


yathä kathä ca para parigraham abhimanyate steno ha bhavati-iti kautsa häritau tathä kanva 
puskarasädtk || 1:10:28:1.1| 


One who, under any conditions whatsoever, covets [and takes] another person's possessions is 
a thief; thus [teach] Kautsa and Härita as well as Kanva and Puskarasadi. 


santy apavadah parigrahesv iti värsyäyanih || 1:10:28:2.11 
Varsyayani declares, that there are exceptions to this law, in regard to some articles. 
samyosä yugya ghäso na sväminah pratisedhayanti || 1:10:28:3.11 


For example — seeds ripening in the pod, food for a draught-ox; [if these are taken], the 
owners [ought] not [to] forbid it. 


It is not a crime to steal food to feed onself or ones’ family or to feed a draught-ox which is being used 
for work. The same rule Manu emphatically ascribes to himself, Manu 8:339. But see also 8:331. 


ativyapaharo vyrddho bhavati || 1:10:28:4.1| 
To take even these things in too great a quantity is immoral. 
One is permitted to take only that which one absolutely needs but not in excess. 
sarvatra-anumati pürvam iti häritah || 1:10:28:5.1| 
Harita declares, that in every case the permission [of the owner must be obtained] first. 
na patitam äcäryam jnatim vä daršanärtho gacchet || 1:10:28:6.11 
One shall not go to visit a fallen teacher or blood relation. 
na ca-asmäd bhogän upayunjita || 1:10:28:7.11 
Nor shall he accept the [means for procuring] enjoyments from such a person. 


Haradatta remarks, that this Sütra implicitly forbids to accept the heritage of an outcast. But it seems 
that the intention of Apastamba is that only that which is conducive to enjoyment and recreation and 
not to one’s livelihood is to be rejected. 


yadrcchä samnipäta upasamgrhya tüsnim vyativrajet || 1:10:28:8.1| 

If he meets them accidentally he shall silently touch [their feet] and pass on. 

mata putratvasya bhüyämsi karmäny Grabhate tasyäm Šusšrüsä nityä patitayam api | 
1:10:28 91 


A mother does very many acts for her son, therefore he must constantly serve her, though she 
be fallen. 


No matter what offence a mother is guilty of she is never to be neglected or shunned by her sons — 
everything must be done to care for and support her. 


na tu dharma samnipätah syät || 1:10:28:10.1| 


But [there shall be] no inclusion [of a fallen mother] in acts performed for the acguisition of 
spiritual merit (dharma). 


Although she is never to be shunned socially or excluded from general ceremonies and celebrations such 
as births or marriages, she may not be included in ceremonies and acts which are performed solely for 
the aqquisition of merit — such as the dedication of a park, well, hospital etc. 


yo hy ätmänam param va-abhimanyate- “abhisasta eva sa bhavati || 1:10:28:17.11 
For he who takes his own or another’s life becomes an Abhisasta. 


A person who attempts suicide but fails becomes an outcaste. Here Apastamba extends the previous 
definition of an abhisasta to include all those guilty of pre-meditated murder, for what is common to 
both these crimes is “intent”. The previous definition was applied to those who killed brahmanas — 
either learned or unlearned or one initiated for a Soma-yaga. Nowadays the extended definition would 
apply i.e. all murderers would be considered as abhisastas. 


dara vyatikrami khara ajinam bahir loma paridhaya dara vyatikramine bhiksäm iti sapta 
agäräni caret| sā vrttih san mäsän || 1:10:28:19.1| 


He who has unjustly abandoned his wife shall put on an ass*s skin, with the hair turned outside, 
and beg in seven houses, saying, “Give alms to him who abandoned his wife.’ That shall be his 
livelihood for six months. 


And then he should take her back as before. 
striyäs tu bhartr vyatikramekrcchra dvädasa räträbhyäsas tävantam kälam || 1:10:28:20.11 


But if a wife abandons her husband, she shall perform the twelve-night Krcchra penance for as 
long a time [i.e. 6 months]. 


pariksä artho- ‘api brähmana äyudham na-ddadita || 1:10:29:6.11 
A Brahmana shall not take a weapon into his hand, though he be only desirous of examining it. 


yo himsä artham abhikräntam hanti manyur eva manyum sprsati na tasmin dosa iti puräne 
| 1710:29:71 


In a Purana [it has been declared], that one who kills an assailant does not sin, for [in that case] 
wrath meets wrath. 


There any act of violence in self-defence or the defence of another — women, children and the weak is 
not considered as a sin. The fact that Apastambamentions it as coming from a Purana i.e. a commonly 
held teaching — seems to suggest that he himself has some undefined reservations. 


HOSPITALITY 
agnir iva jvalann atithir abhyägacchati || 2:3:6:3.11 
A guest comes to the house resembling a burning fire. 


The object of this Sütra is to show the absolute necessity of feeding a guest. For, if offended, he might 
burn the house with the flames of his anger. 


sva dharma yuktam kutumbinam abhyägacchati dharma puraskäro na-anya prayojanah so- 
'atithir bhavati || 2:3:6:5.1| 


A guest (atithi) is one who, approaches a householder solely for the fulfilment of his religious 
duties (Dharma), and with no other purpose. (Manu 3:102, 103; Yajñ. 1:111.) 


tasya püjäyäm Ssantih svargas ca || 2:3:6:6.1| 


The reward for honouring [such a guest] is immunity from misfortunes, and heavenly bliss. 
(Yajfi. 1.109. Manu 3:101.) 


tam abhimukho- “abhyägamya yathä vayah sametya tasya-Gsanam ähärayet || 2:3:6:7.1| 


One shall go out to meet such [a guest], honour him according to his age [by the formulas of 
salutation prescribed], and cause a seat to be given to him. 


säntvayitvä tarpayed rasair bhaksyair adbhir avarärdhyena-iti || 2:3:6:14.11 
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He shall converse kindly [with his guest], and please him with milk or other [drinks], with 
eatables, or at least with water. 


ävasatham dadyäd upari Sayyadm upastaranam upadhänam sa avastaranam abhyanjanam 
ca-iti || 2:3:6:15.11 


He shall offer to his guest a room, a bed, a mattress, a pillow with a cover, and ointment, and 
what else [may be necessary]. 


“Ointment, ie. oil or clarified butter for anointing the feet.” — Haradatta. Manu 3:107. 
anna samskartäram ähüpya vrihin yavän vä tad arthän nirvapet || 2:3:6:16.11 


[If dinner has already been finished before the arrival of the guest], he shall call his cook and 
give him rice or wheat for [preparing a fresh meal for] the guest. (Manu 3:108.) 


uddhrtäny annäny avekseta-idam bhitya3 idä3m iti \|2:3:6:17.1| 


[If dinner is ready when the guest arrives], he himself shall serve out the food and look at it, 
saying [to himself], “Is this [portion] greater, or this ?’ 


bhitya uddhara-ity eva brüyät || 2:3:6:18.1| 

He shall say, “Take out a larger [portion for the guest].’ 
sarvany udaka pürväni dänäni || 2:4:9:8.1| 

All gifts are to be preceded by [pouring out] water. 


Consequently a gift of food also. The custom is to pour water, usually with the spoon called Darvi; 
[Palli], into the extended palm of the recipient’s right hand. 


dvisan dvisato vä na-annam aśnīyād dosena vä mimadmsamanasya mimamsitasya vä || 


2:3:6:19.11 


A guest who is at enmity [with his host] shall not eat his food, nor [shall he eat the food of a 
host] who hates him or accuses him of a crime, or of one who is suspected of a crime. (Manu 4, 
213; Yajfi. 1. 162.) 


päpmänam hi sa tasya bhaksayati-iti vijääyate || 2:3:6:20.1| 
For itis declared in the Veda that he [who eats the food of such a person] eats his guilt. 
sa esa präjäpatyah kutumbino yajño nitya pratatah || 2:3:7:1..1| 
This reception of guests is an everlasting [Šrauta] sacrifice offered by the householder to 
Prajäpati. 
“Prajäpatya may mean either “created by Prajäpati” or sacred to “Prajäpati.” — Haradatta. 
yo- “atithinäm agnih sa Ghavaniyo yah kutumbe sa gärhapatyo yasmin pacyate so- 
'anvähäryapacanah || 2:3:7:2.11 


The fire in the stomach of the guest [represents] the Ahavantya, [the sacred fire] in the house of 
the host represents the Gärhapatya, the fire at which the food for the guest is cooked 
[represents] the fire used for cooking the sacrificial viands [the Daksinagni]. 


In the first Sütra the reception of guests had been compared to an everlasting Vedic sacrifice. This 
analogy is traced further in detail in this Sütra. One of the chief characteristics of a Vedic sacrifice is 
the vitana or the use of three sacred fires; Hence Apastambashows that three fires also are used in 
offering hospitality to guests. 


ürjam pustim prajäm pasün istä pürtam iti grhanadm asnäti yah pürvo-'atither asndati || 
23:71] 
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One who eats before the guests consumes the food, the prosperity, the children, the cattle, the 
merit which his family acguired by sacrifices and charitable works. 


paya upasecanam annam agnistoma sammitam sarpisä-ukthya sammitam madhunä-atirätra 
sammitam mämsena dvddasa aha sammitam udakena prajä vrddhir äyusaš ca || 2:3:7:4.ll 


Food [offered to guests] which is mixed with milk procures the reward of an Agnistoma- 
sacrifice, food mixed with clarified butter procures the reward of an Ukthya, food mixed with 
honey the reward of an Atirätra, food accompanied by meat the reward of a Dvädaša, [food 
and] water numerous offspring and long life. 


Regarding the Agnistoma and the other sacrifices mentioned, see Aitareya Brähmana 111:8; 4:1:4. 
priya apriyas ca-atithayah svargam lokam gamayanti-iti vijääyate || 2:3:7:5.11 


It is declared in the Veda, “Both welcome and unwelcome guests procure heaven [for their 
host].’ 


eka rätram ced atithm vasayet parthivaml lokän abhijayati dvitiyayd-antariksyams trttyaya 
divyams caturthyä parävato lokän aparimitäbhir aparimitaml lokän abhijayati-iti vijridyate || 
2:3: 1641] 


One who entertains guests for one night obtains earthly happiness, a second night gains the 
middle air, a third heavenly bliss, a fourth the world of unsurpassable bliss; many nights 
procure endless worlds. That has been declared in the Veda. 


asamudetas ced atithir bruväna ägacched äsanam udakam annam Srotriyadya dadämi-ity eva 
dadyät | evam asya samrddham bhavati || 2:3:7:17.11 


If an unlearned person who pretends to be [worthy of the appellation] ‘guest approaches, one 
shall offer a seat, water, and food, [thinking] “I give it to a learned Brahmana.’ Thus [the merit] 
of his [gift] becomes [as] great [as if a learned Brahmana had received it]. 


This illustrates the power of one’s mental attitude and resolve. 


yena krta ävasathah sydd atithir na tam pratyuttisthet pratyavarohed vā purastat-ced 
abhiväditah || 2:4:2:8:111 


On the second and following days of the guest’s stay, the host shall not rise or descend. 


If the guest is staying for a few days then formalities need to be observed only on the first day and not 
thereafter — the guest is treated as any other member of the household. 


Sesabhoji-atithinam syät || 2:4:2:8:2.| 

One shall eat after the guests. (Manu 3:117; Yajñ. 1.105.) 

na rasan grhe bhuiijita-anavasesam atithibhyah || 2:4:2:8:3.1l 

One shall not consume all the flavoured liquids in the house, so as to leave nothing for guests. 
Flavoured liquids, ie. milk, whey, lassi, juices etc. 

na-ätma artham abhirüpam annam pdcayet || 2:4:2:8:4.11 

One shall not have sweets prepared for his own sake. (Manu 3:106.) 

atithim niräkrtya yatra gate bhojane smaret tato viramya- uposya || 2:4:2:8:14.1| 


If one recalls at any time during dinner, that one has refused [hospitality to] a stranger, he shall 
at once stop eating and fast for the rest of that day. 


§vo bhüteyathä manasam tarpayitvä samsädhapyet || 2:4:9:1..11 


And on the following day [he shall search for him], feast him to his heart’s content, and 
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accompany him [on his departure]. (Yajfi. 1.113.) 
ydnavantam ä yänät || 2:4:9:2.1| 
[If the guest] possesses a vehicle, [he shall accompany him] as far as that. 
yävat-na- anujäntyäd itarah || 2:4:9:3.1| 
Any other [guests he must accompany], until permission to return is given. 
apratibhäyäm simno nivarteta || 2:4:9:4.11 


If a guest forgets [to give leave to depart], the [host] may return upon reaching the boundary of 
the village. 


sarvan vaisvadeve bhäginah kurvita-ä §va cändälebhyah || 2:4:9:5.11 


To all [those who come for food] at [the end of] the Vaisvadeva he shall give a portion, even to 
dogs and chandälas. 

abhäve bhamir udakam trnäni kalyānī vag iti | etäni vai sato- “agäre na ksiyante kadäcana-iti 
ll 2:2:4:14. Il 


If there is no food; [then] earth, water, grass, and a kind word, indeed, never fail in the house of 
a good person. Thus [say those who know the law]. (Manu 3:101; Yajñ. 1:107.) 


In the event of there being no food in the house then the minimum that should be offered to guests is a 
grass-mat to sit upon, water to drink and kind words. 


MADHUPARKA 


dadhi madhu samsrstam madhu parkah payo va madhu samsrstam || abhäva udakam || 

2:4:2:8:8,9 II 

The Madhuparka shall consist of curds mixed with honey, or of milk mixed with honey. In the 

absence [of these substances] water [mixed with honey may be used].(AŠv Gr sü 1:24, 5 & 6.) 
Madhuparka is a procedure for formally welcoming certain types of distinguished visitors 


go madhu parka arho veda adhyayah || 2:4:2:8:5 || 


[A guest] who can repeat the [whole] Veda [together with the supplementary books] is worthy 
to receive a cow and the Madhuparka, (Manu 3:119 and 120; Yajñ 1:110.) 


A guest of this type is also called goghna, ‘cow-killer, because formerly a cow used to be killed on the 
arrival of a distinguished guest. The rite is described by ASvalayana Grhya-sütra 1:24, 31-33. 


äcärya rtvik snätako raja vä dharma yuktah || 2:4:2:8:6.1| 


[And also] the teacher, an officiating priest, a Snätaka, and a just king [though not learned in the 
Veda]. 


Nowadays the only time Madhuparka is offered is at the time of marriage to the son-in-law (who is 
supposed to be a snätaka i.e. vedic graduate). In lieu of the cow a coconut is offered which he rolls away 
with a request not to kill the cow for him but to let it roam about and eat grass and drink water. 


äcäryäya-rtvije Š$vašuräya rdjna iti parisamvatsaräd upatisthadbhyo gaur madhu parkas ca || 
2:4:2:8:7.1| 


A cow and the Madhuparka [shall be offered] to the teacher, to an officiating priest, to a father- 
in-law, and to a king, if they come after a year has elapsed [since their former visit]. 
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DONATIONS & CHARITY 


bhiksane nimittam äcäryo viväho yajno mātā pitror bubhürsä-arhatas ca niyama vilopah || 
ZSL NI 


The reasons for [which] begging [is permissible are], [in order to collect the fee for] the teacher, 
[to celebrate] a wedding, or a śrauta-sacrifice, in order to support one’s parents, and the 
[impending] interruption of religious ceremonies performed by a worthy man. (Manu 4;251; 
11:1 seq.; Yajfi.1.216) 


By the term arhat, “a worthy person,” a Brahmana is here designated who has studied the Veda and 
performs an Agnihotra. 


tatra gunän samiksya yathä Sakti deyam || 2:5:10:2.11 
[The donor] must examine the gualities [of the petitioner] and give according to his means. 
indriya prity arthasya tu bhiksanam animittam | na tad ädriyeta || 2:5:10:3.1| 


But if persons solicit donations for the sake of sensual gratification, that is improper; one 
should disregard them. 


yä-uktä ca dharma yuktesu dravya parigrahesu ca || 2:8:20:18.11 

And let him acquire money in all ways that are lawful. 

pratipädayitä ca tirthe || 2:8:20:19.11 

And let him spend money on worthy [persons or objects]. (Manu 11:6, and passim). 
yantä ca-atirthe yato na bhayam syät || 2:8:20:20.1| 

And let him not give anything to an unworthy [person], whom he does not fear. 
samgrahita ca manusyän || 2:8:20:21.11 

And let him conciliate people [by gifts or kindness]. 

desatah kälatah Saucatah samyak pratigrahitrta iti dänäni pratipädayati || 2:6:15:12.1| 


One shall distribute his gifts at the proper places, at the proper times, at the occasion of 
purificatory rites, and to proper recipients. (Manu 3:98.) 


CHOOSINGA PRIEST 


na- ananücänam rtvijam vrnite na panamänanm || 2:5:10:8.1| 


One [shall] not chose a priest who is unlearned in the Veda, nor one who haggles [about his 
fee]. 


ayäjyo- “anadhiyänah || 2:5:10:9.1| 


[A priest] shall not officiate for a person unlearned in the Veda. 


CEREMONIAL PROTOCOL 
nityam uttaram väsah käryam || 2:2:4:21.1| 
[A householder] must always wear his garment over [his left shoulder and under his right arm]. 
api vä sütram eva- upavitarthe || 2:2:4:22. | 


Or he may use a cord only, slung over his left shoulder and passed under his right arm, instead 
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of the garment. 


These 2 sütras indicate that the wearing of the sacred thread (yajfiopavitam) was optional in the time of 
Apastamba and originally was used as a substitute for the actual garment (anga-vastra). 


Sucin mantravatah sarva krtyesu bhojayet || 2:6:15:11.1| 


At all religious ceremonies, he shall feed Brahmanas who are pure and who have [studied and 
remember] the Veda. (Manu 3:128) 


na ksära lavana homo vidyate || 2:6:15:14.1| 
No food mixed with spices or salt can be offered as a burnt-offering. 


That [substance] is called ksara, “of pungent or alkaline taste,” the eating of which makes the saliva 
flow.” — Haradatta. 


tathä-avarän na samsrstasya ca || 2:6:15:15.11 
Nor [can food] mixed with bad food [be used for a burnt-oblation]. 


Avaranna, ‘bad food,’ is explained by kulittha which is a kind of vetch which is considered low food, 
and eaten by the lower castes only. The meaning of the Sūtra, therefore - ‘ If anybody has been forced 
by poverty to mix his rice or Dal with kulittha or similar bad food, he cannot offer a burnt-oblation at 
the VaiSvadeva ceremony with that. He must observe the rule, given in the following Sūtra. 


ahavisyasya homa udicinam usnam bhasma- apohya tasmin juhyät tad- hutam ahutam ca- 
agnau bhavati || 2:6:15:16.11 


If [he is obliged to offer] a burnt-offering of food unfit for that purpose, he shall take hot ashes 
from the northern part of his fire and offer the food in that. That oblation is not offered in the 
fire. 


na stri juhuyät || 2:6:15:17.1| 

A female shall not offer any oblation into the fire. 
na- anupetah || 2:6:15:18.11 

Nor a child, that has not been inttiated. 
ä-upanayanäd ity aparam || 2:6:15:22.11 


The best [opinion is, that children are not subjected to rules of purity and impurity] until the 
initiation has been performed. 


atra hy adhikärah sastrair bhavati || 2:6:15:23.1| 


For at that [time a child] according to the rules of the Veda obtains the right [to perform the 
various religious ceremonies]. 


sã nisthä || 2:6:15:24.1| 


That ceremony is the limit [from which the capacity to fulfil the law begins]. 


CRIMINAL ACTS 


prayojayitä mantä karta-iti svarga naraka phalesu karmasu bhäginah \\ 2:11:29:1.11 


He who instigates, he who assists in, and he who commits [an act, these three] share its rewards 
in heaven and its punishments in hell. 


yo bhüya ärabhate tasmin phala visesah || 2:11:29:2.1| 


The one amongst these who contributes most to the accomplishment [of the act obtains] a 
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greater share of the result. 
viväde vidya abhijana sampannä vrddhä medhävino dharmesv a vinipätinah || 2:11:29:5.1| 


Men of learning and pure descent, who are aged, clever in reasoning, and careful in fulfilling the 
duties [of their caste and order, shall be the judges] in lawsuits. (Yajfi. 2:2) 


punyähe prätar agnäv iddhe- “apämante rdjavaty ubhayatah samäkhyäpya sarva anumate 
mukhyah satyam prasnam brüyät || 2:11:29:7.11 


A person who is possessed of good gualities [may be called as a witness, and] shall answer the 
guestions put to him according to the truth, on an auspicious day, in the morning, before a 
kindled fire, standing near [a jar full of water, in the presence of the judge, and with the consent 
of all [of both parties and of the judges], after having been exhorted [by the judge] to be fair to 
both sides. (Manu 8:87 seq.; Yajfi. 2:68 s 75) 


anrte raja dandam pranayet || 2:11:29:8.11 

If [he is found out speaking] an untruth, the government shall punish him. (Manu 8:119 seq.) 
satye svargah sarva bhüta prašamsä ca || 2:11:29:10.1l 

If he speaks the truth, [his reward will be] heaven and the approbation of all created beings. 
(Manu 8:81 seg.) 


INHERITANCE 


jivan putrebhyo däyam vibhajet samam klibam unmattam patitam ca parihäpya | 2:6:14:1.11 


[The householder] should, during his lifetime, divide his wealth egually amongst his sons, 
excepting the kliba (non-reproductive or gay), the insane, and the outcast. 


The last Sütra of Khända 13 and the first of Khända 14 are guoted by Colebrooke, Digest, Book 5: 
Text xlii, and Mitäksara, Chap. 1. Sect. iii, Par. 6. Colebrooke translates, jivan, “during his lifetime,’ 
by ‘who makes a partition during his lifetime.’ This is not quite correct, Apastambaintends to exhort 
householders to make a division during their lifetime, as later they ought to become ascetics or 
hermits. 


putra abhäve yah pratyäsannah sapindah || 2:6:14:2.11 
On the absence of sons the nearest Sapinda [takes the inheritance]. 


Haradatta gives in his commentary a full summary of the rules on the succession of remoter relations. 
One point only deserves special mention. He declares that it is the opinion of Apastamba, that widows 
cannot inherit. In this he is probably right, as Apastambadoes not specifically mention them, and the 
use of the masculine ‘sapindah’ precludes the possibility of including them under that collective 
term. It seems to me certain, that Apastamba, like Baudhayana, considered women, especially widows, 
unfit to inherit. 


tad abhäva äcärya äcärya abhäve- “anteväst hrtvä tad arthesu dharma krtyesu vā- upayojayet 
Il 2:6:14:3.11 


On their absence the guru [inherits]; on the absence of the guru a student shall take [the 
deceased’s wealth], and use it for religious works for the [deceased’s] benefit, or [he himself 
may enjoy it]; 

duhita vä || 2:6:14:4.1| 

Or the daughter [may take the inheritance]. 


“Some say “on the absence of sons,” others that the rule refers to the preceding Sütra (ie. that the 
daughter inherits on failure of students only). — Haradatta. 


sarva abhäve raja däyam hareta || 2:6:14:5.11 
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On absence of all [relations] let the State take it. 


“Because the word “all” is used, [the Government shall take the estate] only on failure of Bandhus and 
Sagotras, ie. relatives within twelve degrees.’ — Haradatta. 


Jyestho daydda ity eke || 2:6:14:6.11 
Some declare, that the eldest son alone inherits. 
The other sons shall live under his protection.’ — Haradatta. Mitaksara, Chap. 1. iii, Par. 6. 
rathah pituh paribhandam ca grhe || 2:6:14:8.1| 
The vehicle and the furniture in the house are the father’s [share]. 


Mitäksara, Chap. 1. Sect. iii, Par. 6. Both the P.U. and Mr. U.MSS. of the Ujjvala read rathah pituramšo 
grhe yat-paribhändam upakaranam pithädi tadapi, “the chariot [is] the father’s share; the furniture 
which [is] in the house, that also.’ 


alamkäro bhäryäyä jnati dhanam ca-ity eke || 2:6:14:9.|| 


According to some, the share of the wife consists of her gold-ornaments, and the wealth [which 
she may have received] from her relations. 


The Mitaksara, loc. cit., apparently takes the words ‘according to some’ as referring only to property 
received from relations. The former interpretation is, however, admissible, if the Sütra is split into 
two. 


tat-Sastrair vipratisiddham || 2:6:14:10.11 
That [preference of the eldest son] is forbidden by the Shastras. 
The Šästras are, according to Haradatta, the Vedas. 
manuh putrebhyo däyam vyabhajad ity avisesena $rüyate || 2:6:14:11.11 


For it is declared in the Veda, without [marking] a difference [in the treatment of the sons]: — 
”Manu divided his wealth amongst his sons”. (Taittiriya Samhita 3:1:9:4) 


atha-api tasmät-jyestham putram dhanena niravasäyayanti-ity ekavat- šrüyate || 2:6:14:12.1| 


Now the Veda declares also in conformity with [the rule in favour of the eldest son] alone: — 
They distinguish the eldest by [a larger share of] the heritage. 


‘Athapi [now also] means ‘and certainly.” They distinguish, they set apart the eldest son by wealth: — 
this has been declared in the Veda in conformity with [the rule regarding] sons [heir, Sütra 6]. He 
denies [Sütra 13] that a passage also, which agrees with the statement that the eldest son alone inherits, 
is found in the Veda.’ — Haradatta. See Taittiriya Samhita 2:5:2:7. 


sarve hi dharma yuktä bhäginah || 2:6:14:14.11 

Therefore all [sons] who are virtuous inherit. 

yas tv adharmena dravyäni pratipädayati jyestho- ‘api tam abhägam kurvita || 2:6:14:15.1| 
But him who wastes money unrighteously, he shall disinherit, though he be the eldest son. 


The translation of pratipddayati, ‘expends,’ by ‘gains,’ which is also proposed by Gagannatha, is 
against Apastamba's usage, see 2:5:11, 17, and below, 2:8:20:19 


Jaya patyor na vibhägo vidyate || 2:6:14:16.1| 
No division takes place between husband and wife. 

According to Haradatta, this Sütra gives the reason why, no share has been set apart forthe wife. 
pänigrahanäd-hi sahatvam karmasu || 2:6:14:17.11 


For, from the time of marriage, they are united in religious ceremonies, 
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tathä punya phalesu || 2:6:14:18.1| 
Likewise also as regards the rewards for works by which spiritual merit is acguired, 
dravya parigrahesu ca || 2:6:14:19.11 
And with respect to the acguisition of property. 
na hi bhartur vipraväse naimittike dane steyam upadisanti || 2:6:14:20.11 


For they declare that it is not a theft if a wife expends money on occasions [of necessity] during 
her husband’s absence. 


It is the duty of the wife to spend and manage the finances of the home. 
kutumbinau dhanasya-isate || 2:11:29:3.1| 
Both the wife and the husband have power over [their] common property. 


Above we are told that no division takes place between husband and wife and here we are told that they 
have property in common — this would therefore indicate that on the death of one of the partners the 
entire property devolves upon the other. 


tayor anumate- ‘anye- ‘api tad-hitesu varteran || 2:11:29:4.Il 


By their permission, others also may act for their good [in this and the next world, even by 
spending money]. 


‘Others, ie. the sons and the rest.’ May acquire some of the property upon the death of one of the parents. 


PROTOCOLS OF DEATH & DYING 


mätus ca yoni sambandhebhyah pitus ca-ä saptamät purusäd yävatä vä sambandho jääyate 
tesäm pretesu-udaka upasparšanam garbhän parihäpya-aparisamvatsaraän \|2:6:15:2.|l 


On account of the blood relations of his mother and [on account of those] of his father within 
six degrees, or, as far as the relationship is traceable, he shall bathe if they die, excepting 
children that have not completed their first year. (Manu 5:60; Yajfi. 1. 53; Manu 5:60; Manu 
5:58; Yajfi .3:3.) 

mata pitaräv eva tesu || 2:6:15:3.1| 


On account of the death of the latter [children that die within the first year] the parents alone 
bathe. 


hartaras ca || 2:6:15:4.11 
And those who carry them out. (Manu 5:69 and 70). 
bhäryäyäm parama guru samsthäyäm ca-akälam abhojanam || 2:6:15:5.11 


If a wife or one of the chief Gurus [a father or äcärya] die, besides, fasting [is ordained from the 
time at which they die] up to the same time [on the following day]. (Manu 5:80.) 


ätura vyañjanāni kurviran || 2:6:15:6.11 
[In that case] they shall also show the [following] signs of mourning:— 


keśān prakirya pämsün opyekaväsaso (pämsün opya-ekaväsaso ?) daksinä mukhäh sakrd 
upamajjaya- uttirya-upavisanti || 72:6:15:7 Il 
Dishevelling their hair and covering themselves with dust [they go outside the village], and, 


clothed with one garment, their faces turned to the south, stepping into the river they throw up 
water for the dead once, and then, ascending [the bank], they sit down. 
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tat pratyayam udakam utsicya-apratiksä grämam etya yat striya Ghus tat kurvanti \l 
2:671529. ll 


They pour out water consecrated in such a manner that the dead will know it [to be given to 
them]. Then they return to the village without looking back, and perform those rites for the dead 
which the women declare to be necessary. 


Yajfi. 3:5:7 seq. The Mantra to be spoken in throwing the water is, ‘I give this water for you N.N. of the 
family of N.N The water ought to be mixed with sesame. 


According to Haradatta those who know the correct interpretation, declare that the word ‘women’ 
denotes in this Sütra ‘the Smrtis.’ But I fear these learned interpreters will find few adherents among 
those who pay attention to the last Sütra of this work. 


SRADDHA — MEMORIAL CEREMONIES 


saha deva manusyä asmiml loke pura babhüvuh | atha deväh karmabhir divam jagmur 
ahiyanta manusyäh | tesäm ye tathä karmäny ärabhante saha devair brahmanä ca-amusmiml 
loke bhavanti | atha-etan manuh Sraddha §abdam karma proväca \\ 2:7:16:1.11 


Formerly humans and gods lived together in this world. Then the gods in reward of their 
sacrifices went to heaven, but humans were left behind. Those who perform sacrifices in the 
same manner as the gods did, dwell [after death] with the gods and Brahma in heaven. Now 
[seeing humans left behind], Manu revealed a ceremony, which is designated by the word 
Sräddha (a post-mortem-oblation). 


Intending to give the rules regarding the monthly sraddha, he premises this explanatory statement in 
order to praise that sacrifice.’ — Haradatta. 


prajä nihšreyasä ca || 2:7:16:2.11 
And [thus this rite has been revealed] for the liberation of humankind. 


The reading ‘nihsreyasa ca’ apparently has given great trouble to the commentators. Their 
explanations are, however, grammatically impossible. The right one is to take nihsreyasa as a Vedic 
instrumental, for nihšreyasena, which may designate the ‘reason.’ If the dative is read, the sense 
remains the same. 


tatra pitaro devata brähmanäs tv Ghavaniya arthe || 2:7:16:3.| 


At that [rite] the Manes [of one’s father, grandfather, and great-grandfather] are the deities [to 
whom the sacrifice is offered]. But the Brahmanas, [who are fed,] represent the Ahavaniya-fire. 


The comparison of the Brahmanas with the Ahavantya indicates that to feed Brahmanas is the chief act 
at a Sraddha.’ - Haradatta. 


mäsi mäsi käryam | 2:7:16:4.11 

That rite must be performed in each month. (Manu 3:122, 123; Yajfi. 1:217.) 

apara paksasya-apara ahnah Šreyän || 2:7:16:5.11 

The afternoon of [a day of] the latter half is preferable [for it]. (Manu 3:255, 278) 
tathä-apara paksasya jaghanyäny ahäni || 2:7:16:6.11 

The last days of the latter half [of the month] likewise are [preferable to the first days]. 


sarvesv eva-apara paksasya-ahassu kriyamäne pitrrn | kartus tu käla abhiniyamät phala 
visesah Il 2:7:16:7.11 


[A Šräddha] offered on any day of the latter half of the month gladdens the Manes. But it 
procures different rewards for the officiator according to the time observed. (Manu 3:277; Yajfi. 


54 


1:264, 265.) 
tatra dravyäni tilamäsä vrihi yava äpo mila phaläni || 2:7:16:23.1| 


The substances [to be offered] at these [sacrifices] are sesame, mäša, rice, barley, water, roots, 
and fruits. (Manu 3:267 Yajñ 1:257) 


snehavati tv eva-anne tivratara pitrrnäm pritir draghityamsam ca kälam || 2:7:16:24.1I 


But, if food mixed with animal-fat [is offered], the satisfaction of the Manes is greater, and 
[lasts] a longer time. 


tathä dharma ährtena dravyena tirthe pratipannena || 2:7:16:25.|| 

Likewise, if money, lawfully acquired, is given to worthy [persons]. 

samvatsaram gavyena pritih || 2:7:16:26.I| 

Beef satisfies [the Manes] for a year. (Manu 3:271) 

bhüyämsam ato mähisena || 2:7:16:27.11 

Buffalo’s [meat] for a longer [time] than that. 

etena grämya aranyänäm pasinam mämsam medhyam vyäkhyätam || 2:7:16:28.1| 


By this [permission of the use of buffalo’s meat] it has been declared that the meat of [other] 
tame and wild animals is fit to be offered. 


khadga upastarane khadga mämsena-änantyam kälam || 2:7:17:1.1 


[If] rhinoceros’ meat [is fed to Brahmanas seated] on [seats covered with] the skin of a 
rhinoceros, [the Manes are satisfied] for a very long time. (Manu 3:272; Yajñ. 1;259). 


tathä Satabaler matsyasya mämsena || 2:7:17:2.11 

[The same effect is obtained] by [offering the] flesh [of the fish called] Satabali, 
See Manu 5:16 where Rohita is explained by Satabali. 

vardhranasasya ca || 2:7:17:3.11 

And by [offering the] meat of the [crane called] Värdhränasa. 

guna hänyäm tu paresam samudetah sodaryo- ‘api bhojayitavyah || 2:7:17:5.1| 


If strangers are deficient in the [requisite] good qualities, even a full brother who possesses 
them, may be fed [at a Šräddha]. 


atha-apy udäharanti — 
sambhojani nama pisäca bhiksä na-esä pitrrn gacchati na-uta devän || 2:7:17:7.1| 


Now they quote also [in regard to this matter the following verse]:— 


The food eaten [at a sacrifice] by persons related to the giver is, indeed, a gift offered to the 
ghosts. It reaches neither the Manes nor the gods. 


iha-eva sambhunjati daksinä kulat kulam vinasšyati-iti | 2:7:417:9.11 


The meaning [of the verse] is, that gifts which are eaten [and offered] mutually by relations, 
[and thus go] from one house to the other, perish in this world. 


Charity which is given between families is simply a social transaction and does not give the rewards of 
charity done to the needy strangers. 


tulya gunesu vayo vrddhah §reyan dravya kršas ca-ipsan || 2:7:17:10.11 


If the good qualities [of several persons who might be invited] are equal, old men and [amongst 
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these] poor ones, who wish to come, have the preference. 


Svitrah Sipi vistah para talpa gamy dyudhiya putrah šüdra utpanno brahmanyam ity ete 
sraddhe bhunjanah pankti düsanä bhavanti || 2:7:17:21 1 


The following persons defile the company if they are invited to a Sraddha, viz. a leper, a bald- 
man, an adulteror, the son of a Brahmana who follows the profession of a Ksatriya, and the son 
of [a Brahmana who by marrying first a Sidra wife had himself become] a Stdra, born from a 
Brahmana woman. 


Manu 3:152 - 166, and particularly 153 and 154; Yajfi. 1. 222 - 224. 


Haradatta’s explanation of the word “Sidra” by a Brahmana who has become a Sidra’ is probably right, 
because the son of a real Sidra and of a Brahmana male a Candäla, and has been disposed of by the 
preceding sütra. 


trimadhus trisuparnas trinäciketas caturmedhah pañcāgnir jyestha sämago veda adhyäyy 
anücänaputrah Srotriya ity ete Šräddhe bhunjanah parikti pävanä bhavanti || 2:7:17:22.11 

The following persons sanctify the company if they eat at a Sraddha, viz. one who has studied 
the three verses of the Veda containing the word “Madhu,” each three times; one who has 
studied the part of the Veda containing the word “Suparna “ three times; a Tri-naciketa; one who 
has studied the Mantras required. for the four sacrifices [called ASva-medha, Purusa-medha, 
Sarva-medha. and Pitri-medha]; one who keeps five fires; one who knows the Saman called 
jyesta; one who fulfils the duty of daily study; the son of one who has studied and is able to 
teach the whole Veda with its Angas, and a Srotriya. 


Compare Manu-3:185, 186;.Yajfi.1:219-221. 


The three verses to be known by a Trimadhu are, Madhu vata ritayate, etc., which occur both in the 
Taitt. Samh; and in the Taitt. Ar. The explanation of Trisuparna is not certain. Haradatta thinks that it 
may mean either a person who knows the three verses catus-kaparda yuvatih supeš3, etc., Taittiriya 
Brähmana 1:2:1:27 etc., or one who knows the three Anuvakas from the Taittiriya Aranyaka 10:48 - 
50, beginning, Brahmam-etu mam, etc. The word “Tri-naciketa” has three explanations:—- . A person 
who knows the Naciketa-fire according to the Taittiriya Kathavalli, and the Satapatha, ie. has studied 
the portions on the Naciketa-fire in these three books. b. A person who has thrice kindled the 
Naciketa-fire. c. A person who has studied the Anuväkas called Virajas. “Catur-medha may” also 
mean he who has performed the four sacrifices:’ enumerated above. 


na ca naktam §rdddham kurvita || 2:7:17:23.1| 

He shall not perform [any part of] a Sraddha at night. (Manu 3:280). 
nityasräddham || 2:8:18:5.1| 

[Now follows] the daily Sraddha. (Manu 3:82 seq.) 

bahir grämät-Sucayah Sucau dese samskurvanti || 2:8:18:6.1| 

Outside the village pure [cooks] prepare [the food for that rite] in a pure place. 


The term ““pure [men]” is used in order to indicate that they must be so particularly, because by 
2:2:3:1 purity has already been prescribed for cooks. 


tatra naväni dravyäni || 2:8:18:7.11 
New vessels are to be used. 


For the unusual meaning of dravya, “vessel,” compare the term sita-dravyäni meaning implements of 
husbandry. (Manu 9:293) 


yair annam samskriyate yesu ca bhujyate || 2:8:18:8.| 


In which the food is prepared, and out of which it is eaten. 
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tani ca bhuktavadbhyo dadyät || 2:8:18:9.11 
And those [vessels] he shall present [as gifts] to the [Brähmanas] who have been fed. 
samudetams ca bhojayet || 2:8:18:10.11 
And he shall feed [Brahmanas] possessed of all [good qualities]. 
na ca-atad gunäya-ucchistam prayacchet || 2:8:18:11.11 


And he shall not give the residue [of that Sraddha dinner] to one who is inferior to them in good 
gualities. 


evam samvatsaram || 2:8:18:12.1| 
Thus [he shall act every day] during a year. 
tesäm uttamam lohena-ajena käryam || 2:8:18:13.1| 


[The last of these Šraddha] he shall perform, sacrificing a red goat. (Yajf. 1:259, and Manu 
3:272) 


The red goat is mentioned as particularly fit for a Sraddha. 

mänam ca kārayet praticchannam || 2:8:18:14.1| 

And let him cause an altar to be built, concealed [by a covering and outside the village]. 
tasya-uttara ardhe brāhmanān bhojayet || 2:8:18:16.11 

They declare, that [then] he sees both the Brähmanas who eat and the Manes sitting on the altar. 
krta akrtam ata ürdhvam || 2:8:18:17.11 

After that he may offer [a śraddha once a month] or stop altogether. 


gaura sarsapānām cürnäni kārayitvā taih pāni pädam praksālya mukham karna prāśya ca 
yad väto na-ativäti tad āsano- “ajinam bastasya prathamah kalpo vāg yato daksinä mukho 
bhuñjīta | 2:8:19:1.11 


He shall have white mustard seeds ground, his hands, feet, ears, and mouth are to be rubbed 
with that, and he shall eat [the remainder]. If the wind does not blow too violently, he shall eat 
sitting silent and facing the south, on a seat — the first alternative is the skin of a he-goat. 


The ceremony which is here described, may also be performed daily. If the reading präsya is adopted, 
the translation must run thus:— - and he shall scatter [the remainder of the powder]. If the wind,’ etc. 


anäyusyam tv evam mukhasya bhojanam mätur ity upadisanti || 2:8:19:2.11 


But they declare, that the life of the mother of that person who eats at this ceremony, facing in 
that direction, will be shortened. 


Therefore those whose mothers are alive should not perform this ceremony.’ — Haradatta. 
audumbaras camasah suvarna nabhah prasästah || 2:8:19:3.|| 
A vessel of brass, the centre of which is gilt, is best [for this occasion]. 
Nowadays this is usually a silver plate with a gold drop in the center. 
na ca-anyena-api bhoktavyah \\ 2:8:19:4.11 
And nobody else shall eat out of that vessel. 


If the masculine bhoktavyah is used instead of bhoktavyam, the participle must be construed with 
camasah. 
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sa uttaräcchädanas ca-eva yajnopaviti bhunjita 112:8:19:16.1 


He shall eat wearing his upper garment over his left shoulder and under his right arm. 


Haradatta remarks that some allow, according to 2:2,4.22. the sacred thread to be substituted, and 
others think that both the thread and the garment should be worn over the left shoulder and under the 
right arm. 


natyyamikam tu Šräddham snehavad eva dadyät || 2:8:19:17.11 


At the [monthly] sraddha which must necessarily be performed, he must use [food] mixed with 
fat. 


sarpir mämsam iti prathamah kalpah || 2:8:19:18.11 

The first [and preferable] alternative [is to employ] clarified butter and meat. 

abhave tailam s§akam iti || 2:8:19:19.1 

On failure [of these], oil of sesame, vegetables and [similar materials may be used]. 

mäsi Sräddhe tilänäm dronam dronam yena-upäyena Saknuyät tena-upayojayet || 2:8:20:1.1I 


At every monthly Šräddha he shall use, in whatever manner he may be able, one drona of 
sesame. 


A drona equals 128 seers or seras. The latter is variously reckoned at about 1kg. 


SUPPLEMENTARY LEARNING 


sã nisthä ya vidya strisu Südresu ca || 2:11:29:11.11 


The knowledge which Šüdras and women possess is the completion [of all study]. (Manu 
2:223.) 


The meaning of the Sūtra is, that men ought not to study solely or at first such Šästras as women or 
śūdras also learn, but that at first they must study the Veda. See Manu 11. 168. The knowledge which 
women and śūdras possess is dancing, music, and other branches of the Arthaśāstra. 


ätharvanasya vedasya sesa ity upadisanti || 2:11:29:12.1l 
They declare, that [this knowledge] is a supplement of the Atharva Veda. 


tatra laksanam | sarva jana padesv ekänta samähitam äryänäm vrttam samyag vinitanadm 
vrddhänäm ätmavatäm alolupanam adämbhikänäm vrtta sädršyam bhajeta | evam ubhau 
lokäv abhijayati || 2:11:29:14.11 


The indications are: “He shall regulate his course of action according to the conduct which is 
unanimously recognised in all countries by people of the three twice-born castes, who have 
been properly obedient [to their teachers], who are mature, of subdued senses, neither given to 
avarice, nor hypocrites. Acting thus he will gain both worlds.’ 


stribhyah sarva varnebhyas ca dharma šesän pratiyäd ity eke- ity eke || 2:11:29:15.11 


Some declare, that the remaining duties [which have not been taught here] must be learnt from 
women and those of all castes. 


ll samäptam ca-idam apastambiya dharmasitram ll 


